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 ב"ה

Please Donate to Keep this Project 

Going! 

Please help this project continue so that Torah Or and 

Likutei Torah will be available to Jews around the world 

in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, who 

wants his maamarim to be available to every Jew in the 

world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a 

monthly donor of $18.  

With these $18 a month, you will have the tremendous 

merit of having translated the Torah Or and Likutei Torah, 

making it available to Jews all around the world, and will 

receive the tremendous merit and blessings that come with 

that! 

For additional sponsorship opportunities, or questions on 

the project, email me at 

lessonsinlikutaytorah@gmail.com 
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    ב"ה

Torah Or 

 תּוֹרָה אוֹר
ש  ַׁ רָּ ָּ ֹּאַׁתַׁפ   ב 

יל תְחִּ בּוּר הַמַּ  דִּּ

הַׁ ז ֶ םַׁה  י וֹּ עֶצֶםַׁה  1ַׁב ְּ

 א, ף ס דַּ 

“Bringing Hashem’s Light into our World” 
In Parshas Bo, the Torah describes how the Jewish People left Egypt. The 

Alter Rebbe will analyze the name given to the Jewish People at that time 

and the idea of Hashem’s Names in general, and in the context of our 

service of Him: 

עֶצֶם   בְאוֹת ה'  "ב ְּ ל צִּ הַיּוֹם הַזֶּּה יָצְאוּ כָּ

ם" צְרָיִּ ץ מִּ רֶּ תֵנוּ )  מֵאֶּ ָ רָש   : יב, מא(  פָּ

“On that very day (the 15th of 

Nisan) the ‘ בְאוֹת 'ה   צִּ -Army of 

Hashem” left the land of Egypt.” 

(Shemos 12:41) 

 
יל )  1 תְחִּ בּוּר הַמַּ צֶּ   דִּּ עֶּ יםַׁה:  הַזֶּּ ם  הַיּוֹ ם  בְּ י ִּ תַׁח  ר  וֹּ ילַׁת  חִּ תְּ מ   ו רַׁה  ב  עֶצֶַׁ"ַַׁׁד ִּ י וַֹּׁםַׁב ְּ מוֹ ] ם"ַַׁׁה  ְ ק  חֵלֶּ ת  ש 

ה.ַַׁׁא קיב, א[ רָּ וֹּ ת  רַׁה  ילַַׁׁאוֹּ חִּ תְּ מ   ו רַׁה  ב  עֶצֶַׁ"ַַַׁׁׁד ִּ י וַֹּׁםַַׁׁב ְּ מוֹ ] ם"ַַׁׁה  ְ ךְ ת  ש  רֶּ יּוּ   –  .[ט־ עַמּוּד שכזא    כֶּּ ן  צִּ

ת ַ ּ בוֹד קְדוּש   "ר.  אַדְמוּ   כְּ

אֱמַר   בָּ נֶּ ַ ש  ית.  בְּ חֲרִּ ַ ת ש  סְעוּדַּ בָט תקס"ה, בִּּ ְ אֲמָ ת בֹּא, ו ש  י  רַבִּּ ת  הַנָּחַ י  פִּּ ל  עַ א  הוּ   לְפָנֵינוּ ר  הַמַּ

 ֶּ סָ ן  הַזָּקֵ "ר  אַדְמוּ ן  בֶּּ ה  מֹש  דְפְּ נִּּ ֶּ סֵפֶּ ה  ש  יר  בְּ אֲמָרִּ א  חֵלֶּ "ה  תקסם  הַמַּ   – ר  אַחֵ ח  נוֹסַ ו.  רד  עַמּוּ ק 

מְצָעִּ "ר  אַדְמוּ ת  הַנָּחַ  מְצָ   –י  הָאֶּ כְתַ א  נִּ דְפַּ א  וְלֹ ף עא, ב  דַּ   2076ד  יָ ב  בִּּ ל  עַ ד  מְיוּסָּ ה.  עַתָּ ת  לְעֵ ס  נִּ

יל –ה זֶּ ר מַאֲמָ  תְחִּ בּוּר הַמַּ תוֹרַ ה זֶּ  דִּּ ית  בְּ  "ל.  הַנַּ ם  חַיִּּ

כְלָלוּ  אֲמָ ת  לִּ ילה  רְאֵ ר  הַמַּ תְחִּ בּוּר הַמַּ צֶּ "  דִּּ עֶּ יל"ג. תשמ"ז.  תשמם"  הַיּוֹ ם  בְּ תְחִּ בּוּר הַמַּ אתִּ "  דִּּ י  בָּ

ים תּוֹרַת מְנַחֵם –י" תש"מ לְגַנִּּ  אֲמָרִּ ר הַמַּ  שצט(.  עַמּוּד  חֵלֶּק ב  טמְלוּקָּ   סֵפֶּ



 

LESSONS IN TORAH OR  4 

נֵּה אָמְרוּ רַזַ"ל   Now, our Sages of blessed עַל חַנָּה:   2הִּ

memory said (Brachos 31b) 

about Chana (the mother of the 

prophet Shmuel): 

ת   אֶּ רוּךְ־הוּא  בָּ דוֹש   הַקָּ רָא  בָּ ֶּ ש  יּוֹם  מִּ

דוֹש    רָאוֹ לְהַקָּ קְּ ֶּ עוֹלָמוֹ לאֹ הָיָה אָדָם ש 

רוּךְ־הוּא   חַנָּה   "צְבָאוֹת"בָּ את  בָּ ֶּ ש    עַד 
 . 3כו'

“From the day that Hashem 

created the world, there was no 

human being who identified 

Him by the Divine Name 

אוֹּת‘ בָּ  ”,Master of Assemblies-צְּ

until Chana came along and 

called Him that Name.” 

הַיְינוּ  קְרוֹת    , דְּ לִּ לָּה  חִּ תְּ תְחָה  פָּ יא  הִּ ֶּ ש 

רוּךְ־הוּא   דוֹש  בָּ "הֲוָיָ''ה צְבָאוֹת"    –הַקָּ
מוּאֵל א' א, יא(  ְ  . )ש 

That is, she was the very first 

person to refer to Hashem as: 

‘ יָּ''הַַׁׁ אוֹּתהֲוָּ בָּ צְּ -Havaya (Hashem), 

who is the Master of Tzevaos 

(Assembled Multitudes).’ (See 

Shmuel I, 1:11) 

רוּךְ־הוּא  בָּ דוֹש   הַקָּ ן  " :  4וְאָמַר  בֵּ יד  עָתִּ

מוֹ   כְּ ה,  זֶּ ם  ֵ ש  בְּ נְבוּאָה  בִּּ פְתּוֹחַ  לִּ ךְ  לָּ ֶּ ש 

תוּב   כָּ ֶּ א־ב(ש  טו,  א'  מוּאֵל  ְ ר  :  )ש  "וַיּאֹמֶּ

מוּאֵל: ְ .[    ש  אָמַר  ].  אוֹּתכֹּה  בָּ צְּ   ,ה'ַׁ

י  קַדְתִּּ  ".  כוּ'  פָּ

In the Midrash (Shochar Tov, 2:5) 

it records the response that 

Hashem told her: “In the future, 

your son (Shmuel) will also begin 

his prophecy with this Name, as 

it is written (Shmuel I, 15:1-2), 

“Shmuel said…so says Hashem 

Tzevaos: I have remembered 

[what Amaleik has done to the 

Jewish People when they left 

Egypt. Go and destroy them…]’’ 

ם זֶּה,   ֵ ש  אוּ בְּ בְּ ים נִּ ים הָאַחֲרוֹנִּ יאִּ בִּ וְהַנְּ

יוֹתֵר   י  וּמַלְאָכִּ זְכַרְיָה  י,  חַגַּ פְרָט  וּבִּ

In fact, the prophets who lived 

later than Shmuel also 

prophesized employing this 

 
רָכוֹת לא, ב(.  2  )בְּ
 "(. וּקְרָאתוֹ צְבָאוֹת)" 3
מוּאֵלה  רְאֵ )   4 ְ דְרַש  ש  וֹחֵ ]  מִּ חַנָּה,    ב[טוֹ ר  ש  רוּךְ הוּא:  בָּ דוֹש   ימָן ה: "אָמַר לָהּ הַקָּ ה ב, סִּ ָ רָש  פָּ ר(  )בּוֹבֶּּ

נֵךְ עוֹמֵד וּפוֹתֵחַ בּוֹ  בְּ ֶּ , חַיֵּךְ ש  לָּא אַתְּ פָסוּק זֶּה אֶּ י אָדָם בְּ סַנִּ לְּ ל עוֹלָם לאֹ קִּ ֶּ יאָתוֹ ש  רִּ לַּת בְּ חִּ תְּ , הֲדָא הוּא  מִּ

יב כְתִּ  . ( כּהֹ אָמַר ה' צְבָאוֹת" :דִּּ
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ן.   כּוּלָּ  Name – Tzevaos, especially מִּ

Chagai, Zcharya and Malachi, 

(who were the final prophets), 

who used this Name more than 

all the other prophets. 

לָן   בוּעוֹת וְקַיְימָא  ְׁ ש  דִּּ ד'  ק  רֶּ פֶּּ  ( 5)סוֹף 
אֵינָן    " צְבָאוֹת"דִּּ  ֶּ ש  מוֹת  ֵ ּ הַש  ן  מִּ הוּא 

ין.   מְחָקִּ  נִּ

It is an established Halacha (see 

Shavuos 35a) that “Hashem 

Tzevaos” is one of Hashem’s 

Seven Holy Names that may not 

be erased. 

ים   לְהַקְדִּּ יֵש   לָּה  חִּ תְּ מִּ נֵּה  נְיַן    –וְהִּ עִּ

תַׁהַ  מוֹּ ֵּׁ    .מַהוּ ש  
Now, to understand the specialty 

of this particular Name, we first 

have to understand the concept 

of Hashem’s Names in general: 

יוּחָד   ם הַמְּ ֵ ם  –גַּם מַעֲלַת ש  ֵ יָּ''הַַַׁׁׁש    –   הֲוָּ

מוֹת  ֵ ּ אָר הַש  ְ    , עַל ש 

Also, we must understand what 

distinguishes Hashem’s Name 
יָּ"ה"  Havaya”6 over the-הֲוָּ

remaining Names.  

ם,   ֵ ּ הַש  ה  רְצֶּ יִּ ם  אִּ אֵר  תְבָּ יִּ ךְ  כָּ וְאַחַר 

ם ֵ נְיַן ש  תַׁעִּ אוֹּ בָּ  . צְּ

This will allow us, with 

Hashem’s help, to understand 

the meaning of the Divine Name 

“Tzevaos.” 

ל   ֶּ ש  וְעַצְמוּתוֹ  הוּתוֹ  מָּ ֶּ ש  יָדוּעַ,  נֵּה  הִּ

וּט   ש  פָּ הוּא  רוּךְ־הוּא,  בָּ הָאֵין־סוֹף 

יטוּת,   ִּ ש  ית הַפְּ תַכְלִּ  בְּ

It is well known that the very 

Essence and Being of Hashem, 

who is Infinite, blessed be he, is 

absolutely plain and undefined. 

נְיַן   מָהוּתוֹ וְעַצְמוּתוֹ עִּ לָל בְּ יָּיךְ כְּ ַ וְלאֹ ש 

ים    הַתּוֹאָרִּ

It is therefore impossible to 

attribute any type of descriptive 

Name to Hashem’s Essence and 

Being,  

 
לְכוֹ "ם  רַמְבַּ )לה, א.    5 רֶּ ה  הַתּוֹרָ י  יְסוֹדֵ ת  הִּ לְחָ ר  טוּ ה ב.  הֲלָכָ ק ו  פֶּּ ֻׁ עָ ה  יוֹרֶּ   עָרוּךְ ן  וְש  ימָ ה  דֵּ י ן רעו  סִּ ף  סָעִּ

 ט(. 
6  A reference to Hashem’s Four-Letter Name of י- ה-ו- ה which is 

comprised of the same letters as הויה. 
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תּוֹרָה   בַּ רֵךְ  תְבָּ יִּ לוֹ  ינּוּ  כִּּ ֶּ ש  מְצְאוּ  נִּּ ֶּ ש 

מוֹ:   כְּ רַזַ''ל,  בְרֵי  וּבְדִּ ים  יאִּ בִּ הַנְּ בְרֵי  וּבְדִּ

יד, רַחֲ  ן.  כו' מָן חָכָם, חָסִּ הֶּ  וְכַיּוֹצֵא בָּ

even the descriptive titles found 

in the Torah, the Chumash, and 

in the words of the Nevi’im and 

the Rabbis, that they applied to 

Him, such as ‘the Wise One, the 

Kind One, the Merciful One,’ 

etc. 

ל   ב וּמוּבְדָּ גָּ ש ְ רֵךְ מְרוֹמָם וְנִּ תְבָּ י הוּא יִּ כִּּ

ים אֵלּוּ.  דָרִּ ל גְּ כָּ  מִּ

This is because, in truth, Hashem 

is uplifted, exalted, and removed 

from any type of definition or 

description. 

וֹנָה   אש  עֲלָה הָרִּ יא הַמַּ הִּ ֶּ הַחָכְמָה, ש  ֶּ ש 

ים  בְרָאִּ נִּּ  ,7בַּ

For even the attribute of wisdom, 

which is the highest attribute of 

created beings, 

י   לְגַבֵּ ית  מִּ ְ גַש  יָּה  עֲש ִּ כַּ ת  בֶּ ֶּ חֱש  נֶּ יא  הִּ

רֵךְ;  תְבָּ  מָהוּתוֹ וְעַצְמוּתוֹ יִּ

is considered insignificant 

relative to Hashem, as a physical 

action is insignificant relative to 

the highest levels of wisdom.  

Therefore, wisdom cannot be a proper description of Hashem, since even 

the highest levels of wisdom are completely insignificant to Him. 

וּ  דּוֹת,  ינַת הַמִּּ חִּ ן בְּ כֵּ ֶּ ל ש  כָּ מַאֲמָר:  כְ וּמִּ

לָל""דְּ  כְּ יהוּ  אִּ דּוֹת  מִּ ין  לֵּ אִּ ל  כָּ מִּ  8לָאו 

 . 9וְכַנּוֹדָע 

And certainly, He is not 

identified by one of the emotional 

attributes. As it says (Tikunei 

Zohar 17b): “He is not identified 

in any way by the attributes of 

the Sefiros of Atzilus,” such as 

Chesed-Kindness of Atzilus or the 

other attributes, as is known. 

 
נְיָ ה רְאֵ )  7 עַ א, תַּ ַ חוּ ר ש  רֶּ ה וְהָאֱמוּנָ ד הַיִּּ  ק ח(.פֶּּ
אֵינוֹ )  8 ֶּ כָּ  ש  דּוֹ ל מִּ לָ  אֵלּוּ ת מִּ י ל. כְּ קּוּנֵ  עַל פִּּ מָ ר  זהַֹ י תִּּ הַקְדָּ תַ ה "בַּ יָּהוּ ח פָּ  ב(.  ,יז" אֵלִּ
רֵךְ )"  9 תְבָּ לָל לְעַצְמוּתוֹ וּמָהוּתוֹ יִּ ךְ כְּ עֵרֶּ כּוּלָּם אֵינָם בְּ ֶּ ת גַם הַתּוֹאַר    ,וְעוֹד זאֹת   .ש  אֱמֶּ בֶּּ ֶּ  " אֵין עֲרוֹךְ "ש 

ים עַל זֶּה  י הַתּוֹאַר    ,אֵינוֹ מַתְאִּ ה    "אֵין עֲרוֹךְ "כִּּ וֶּ ָ ּ יָּיכוּת וְצַד הַש  ַ ם אֵיזוֹ ש  ים יֵש  לָהֶּ נְיָנִּ ר ב' הָעִּ ֶּ אֲש  יָּיךְ כַּ ַ ש 

ךְ זֶּה לָזֶּה  עֵרֶּ ים לוֹמַר אֵין עֲרוֹךְ   ,וּבְכָל זֶּה אֵינָם בְּ רֵךְ   . דְעַל זֶּה מַתְאִּ תְבָּ הוּתוֹ יִּ ן עַצְמוּתוֹ וּמַָ אֵין כֵּ ֶּ ּ מַה ש 

עוֹת וְכוּ'  פָּ ְ ל הַהַש  כָּ ל לְגַמְרֵי מִּ הוּא מוּבְדָּ ֶּ ים עַל זֶּה  ,ש   תשמ"ז(. – . הֲרֵי גַם הַתּוֹאַר אֵין עֲרוֹךְ אֵינוֹ מַתְאִּ
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If Hashem is far removed from the level of Wisdom, even the Wisdom of 

Chochma of Atzilus, how much more so is He far removed from the lower 

Sefiros of Atzilus, which are the emotional attributes of Atzilus, as it were. 

Thus, we cannot define Him by any of His attributes, not even by His 

Sefiros of Atzilus, which are His Wisdom, His Kindness etc. 

נְיַן   עִּ יאוּת  מְצִּ יֵש   כֵן,  י  פִּּ עַל  וְאַף 

נַ''ךְ  תַּ בַּ אוּ  בָּ ֶּ ש  הַלָּלוּ  ים  הַתּוֹאָרִּ

בְרֵי חֲזַ"ל.   וּבְדִּ

Yet, nevertheless, we find many 

descriptive terms for Hashem in 

the Tana”ch and in the words of 

our Rabbis, how do we 

understand this? 

רַזַ"ל  מַאֲמַר  ךְ  רֶּ דֶּּ עַל  הַיְינוּ  : 10דְּ

דוּלָּתוֹ   ה מוֹצֵא גְּ אַתָּ ָ קוֹם ש  מָּ ם    כוּ'"בַּ ָ ש 

נְוְתָנוּתוֹ", ה מוֹצֵא עִּ  אַתָּ

The explanation is as we find in 

the words of the Sages (Megilla 

31a): “wherever you find 

reference to the greatness of 

Hashem, is where you find His 

humility.” 

עַצְמוֹ   ת  אֶּ יל  פִּּ ְ מַש  רֵךְ  תְבָּ יִּ הוּא  ֶּ ש 

ים   לִּ כֵּ ר  ש ֶּ עֶּ בְּ ש   תְלַבֵּ מִּ הְיוֹת  לִּ

ילוּת, אֲצִּ  דַּ

For Hashem descends and 

invests Himself in the ten 

attributes of Atzilus, 

וּגְבוּרָה   ד  סֶּ חֶּ ינַת  חִּ בְּ הֵן  ֶּ וְג'  כוּ' ש   ,

וֹנוֹת   אש  ''ד, –רִּ  חַבַּ

the attribute of kindness and 

severity etc. and the three 

intellectual faculties Chochma  

Bina Daas (wisdom, 

understanding and knowledge).  

ים   תוֹאָרִּ קְרוֹתוֹ בְּ יָּיךְ לִּ ַ קְרָא    –וְאָז ש  נִּּ ֶּ ש 

חָכְמָה.   "חָכָם " שוּתוֹ בְּ תְלַבְּ ד הִּ צַּ  מִּ
It is in this framework that he 

can be called by these Names 

e.g., Chochom-wise, as he 

functions through the wisdom of 

Atzilus 

יָּהוּ  ים",11וּכְמַאֲמַר אֵלִּ  As Eliyahu HaNavi said (as : "אַנְתְּ חַכִּּ

quoted in the Zohar): “You are He 

who is described as ‘Wise,’’’ 

 
ילָּ   10 יַלְקוּ ה לא, א.  )מְגִּ ירְסָא בְּ י הַגִּּ מְעוֹנִּ ט  עַל פִּּ ִּ מֶּ י  ש  ת  ד.  וְעוֹ ז שצד.  רֶּ ַ ּ בוֹד קְדוּש  עָרַת כְּ ה הֶּ אֲרוּכָּ רְאֵה בַּ

ים ה אַדְמוּ"ר אֲמָרִּ ר הַמַּ סֵפֶּ  . ( ל טז, א. לא, דלְעֵי ה וּרְאֵ . 40 עַמּוּד ש"ת' בְּ
קּוּנֵ )  11 ָ ר זהַֹ י תִּּ  ם(.ש 
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נְוְתָנוּתוֹ,   עִּ בְּ ר  סַפֵּ מְּ ֶּ ש   : ירוּש  פֵּ

ש    תְלַבֵּ לְהִּ עַצְמוֹ  ת  אֶּ יל  פִּּ ְ ש  מַּ ֶּ ש 

הֱיוֹת   ם  עִּ הַחָכְמָה,  י  לִּ כְּ ינַת  בְחִּ בִּּ

נַּ''ל.  לָל כַּ הַחָכְמָה אֵין עֲרוֹךְ אֵלָיו כְּ ֶּ  ש 

which describes the Divine 

humility in that He lowers 

himself manifesting in the vessel 

of Chochmoh, though in essence 

He is infinitely removed from 

that as mentioned earlier. 

ש    תְלַבֵּ לְהִּ עַצְמוֹ  ת  אֶּ יל  פִּּ ְ מַש  וְכֵן 

קְרָא אָז   ד וְנִּ סֶּ ינַת חֶּ בְחִּ אוֹ   12" הַגָּדוֹל"בִּּ

יד"  .  " חָסִּ

Similarly, He lowers himself, 

manifesting in the attribute of 

kindness, which then he can be 

identified as Hagodol-Great or 

Chossid-Kind. 

נְוְתָנוּתוֹ",   "עִּ יא  הִּ דוּלָּה  הַגְּ ֶּ ש  וְזֶּהוּ 

ת   יל אֶּ פִּּ ְ ש  הִּ ֶּ לָה ש  פָּ ְ עַל יְדֵי עֲנָוָה וְהַש  ֶּ ש 

אָז   ד,  סֶּ חֶּ ת  דַּ מִּ בְּ ש   תְלַבֵּ לְהִּ עַצְמוֹ 

קְרוֹתוֹ   יָּיךְ לִּ ַ יְיקָא ש   .  "גָּדוֹל "דַּ

This is why his greatness as we 

know it is His “humility,” for 

only through His humility that 

He manifests and contains 

Himself in the attribute of 

kindness can we then identify 

him as “Great.” 

ן מָהוּתוֹ וְעַצְמוּתוֹ מְרוֹמָם   אֵין כֵּ ֶּ ּ מַה ש 

נַּ''ל.  ה כַּ ר זֶּ דֶּ גֶּּ  מִּ

However, His very being and 

essence is completely removed 

from any type of description or 

name as mentioned earlier.   

" נֵּה,  יוַׁוְהִּ תָּ מוֹּ ְּ רוּךְ־   ש  בָּ דוֹש   הַקָּ ל  ֶּ ש 

הַ  הֵם  יםַׁהוּא"  לִּ ֵּׁ ירוֹת    כ  סְפִּ ר  ש ֶּ עֶּ דְּ

ילוּת  אֲצִּ אֵין־ 13דַּ ן אוֹר  הֶּ בָּ ש   תְלַבֵּ מִּּ ֶּ , ש 

ן   הֶּ מָּ עִּ תְיַיחֵד  וּמִּ רוּךְ־הוּא  בָּ סוֹף 

חוּד   ית הַיִּּ תַכְלִּ יהוּ  ]עַד[    14( ע"ד) בְּ "אִּ דְּ

Now, these (7) Divine Names of 

the Holy One, blessed be He, are 

describing the “Keilim-

vessels/defined modes of 

existence/attributes” of the Ten 

Sefiros of Atzilus, that His 

 
נְיָ ה רְאֵ )  12 עַ א, תַּ ַ חוּ ר ש  רֶּ ה וְהָאֱמוּנָ ד הַיִּּ  ק ד(.פֶּּ
ן)"  13 מָתוֹ עֵדֶּ ְ ש  ם טוֹב נִּ ֵ עַל ש  ם הַבַּ ֵ ש  מָקוֹם אַחֵר בְּ ים    ,אַךְ מְבוֹאָר בְּ לִּ מוֹת הֵן הַכֵּ ֵ ּ הַש  ֶּ ה לוֹמַר ש  אֵין רוֹצֶּ דְּ

ם קָאֵי לְהַבּוֹרֵא עַצְמוֹ   ,עַצְמָן ֵ ּ דּוֹת וְהַש  ים הֵם הַמִּּ לִּ הָא הַכֵּ קְרָא    ,דְּ בְיָכוֹל נִּ הוּא עַצְמוֹ כִּּ ֶּ וּכְמַאֲמָר    ",אֵל"ש 

דּוֹתָיו " וְלאֹ לְמִּ ים  ".אֵלָיו  לִּ הַכֵּ בְּ מוֹת הֵן  ֵ ּ הַש  ֶּ אָמַר ש  ֶּ ּ לָּא מַה ש  ירוּש    ,אֶּ אָרָה מֵאוֹר   :פֵּ וְהַהֶּ הֵם הַחַיּוּת  ֶּ ש 

י  לִּ הַכְּ ת  אֶּ וּמְחַיֶּּה  י  לִּ הַכְּ בְּ ש   לוּבָּ הַמְּ סוֹף  הָאוֹר   ,אֵין  בַד  לְּ מִּ סוֹף  אֵין  מֵאוֹר  חַיּוּת  ן  הֶּ בָּ יֵש   ים  לִּ הַכֵּ י  כִּּ

ין מְחָקִּ אֵינָן נִּ ֶּ מוֹת ש  ֵ ּ אַר הַש  ְ נְיַן ש  וְזֶּהוּ עִּ ם.  הֶּ בָּ ש   לוּבָּ י   . הַמְּ לִּ הַכְּ כַת הָאוֹר בְּ ָ ם הֲוָיָ' הוּא הַמְש  ֵ   , אָמְנָם ש 

י לִּ הַכְּ יךְ הָאוֹר בְּ ִּ ר וּמַמְש  חַבֵּ מְּ ֶּ קּוּטֵי תוֹרָה  – " ש  הַ  לִּ  ר מג, ב(. בְּ
ך  )  14 רֶּ הַגָּהוֹ  :עַל ד ֶּ ידת בְּ חָסִּ ֵ ר'   הָרַב הֶּ  (. דַׁע ַׁר: אָש 
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י חָד"   Infinite Light becomes invested .15וְגַרְמוֹהִּ

within and completely united, to 

the point that “His Light and the 

Keilim become one thing.” 

Even though Hashem Himself is beyond any limitation or definition, He 

“brings Himself” down to relate to us in ways we can understand (on some 

level), whether through wisdom, kindness, or punishment (severity). So 

His attributes, or Sefiros, are not something other than Him, G-d forbid, 

even though they do not represent His truly Infinite reality. While He is 

infinitely transcendent, He is also immanently involved in the details of 

our physical lives. 

When we refer to Hashem as “Wise” or “Kind,” we are not referring to the 

attribute of wisdom or kindness by itself, but rather to Hashem Himself, 

as He relates to us in a way that reflects wisdom or kindness.  

The “Infinite Light” of Hashem refers to the expression of Hashem’s 

Infinite reality beyond all definition, and the “Keilim” refer to the 

attributes Hashem uses to relate to us on our level.  

The “complete unity” of these two ideas means that it is Hashem Himself, 

as He is Infinite, who comes down to relate to us in our physical lives 

through His attributes (Sefiros), and there is no “split” between these two 

aspects of Hashem, G-d forbid. 

The seven Divine Names of Hashem that represent His attributes (Sefiros) 

thus refer to Hashem Himself, just as He is manifest in the context of those 

attributes. 

To understand the next part of the maamar, we must bring the Mittler 

Rebbe's explanation in Toras Chayim on this maamar: 

In a person’s expression of his soul powers, for example, the power of 

wisdom, there are two things: A- the brain, which receives the power of 

intellect, and B- the light of intellect, the spiritual power of intellect that 

shines forth from the soul and becomes invested in the brain. When the 

brain understands ideas, it does so only through the spiritual power of 

wisdom invested in it from the soul. The brain by itself, without the soul, 

is just a piece of meat. However, when the soul invests its wisdom in the 

physical brain, the person can understand things on a physical level rather 

 
חָ ו  וְכֵלָי א )הוּ  15 קּוּנֵ ד. אֶּ מָ ר  זהַֹ י תִּּ הַקְדָּ  .( ה ג, בבַּ
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than on the abstract spiritual level of understanding the soul has in Gan 

Eden. 

Now that the soul’s power of intellect is invested in the brain, we can 

divide it into three categories: 

A- The power of intellect used to understand a specific idea (like 

having figured out an argument in the Gemara). 

B- The potential power for intellect, that he could figure out 

something, and is better at figuring out certain concepts than other 

concepts (before it comes to actually figuring out the Gemara). 

C- The essential capacity for all types of wisdom equally; this power 

is rooted in the deepest part of the soul and never fully revealed. 

The difference between A and B, between potential for figuring things out 

and the intellect invested in figuring out a specific idea, is like the 

difference between the “outer aspect” of a vessel or container and its 

“inner aspect”: The outer aspect of a vessel, like a cup, is meant to hold it 

so you can pour its contents in the direction you desire. In other words, the 

“outer aspect” of a container or vessel is its functionality, what it does or 

is used for. The “inner aspect” of a vessel is the fact that it contains 

something and can receive those contents.  

For example, a cup of wine: Its inner aspect is where it holds the wine, and 

its outer aspect is how you hold it so you can pour it into your mouth to 

drink the wine or pour it into someone else’s cup. 

Similarly, the “outer aspect” of the intellect is how it is actually “held” in 

your mind and “poured” into a specific idea you are working out. The 

“inner aspect” of the intellect is how your mind contains the potential 

power of the intellect that could be “poured” into a specific idea. 

But just as the wine in the cup must be poured from the original bottle or 

keg before it can be limited to a specific cup, the potential intellectual 

power in your mind must be “poured” into it from a much greater 

“reservoir” of intellect hidden in the deeper parts of the soul. 

From this, we understand that category B, the potential power contained 

in the “inner aspect” of the vessel, is an intermediary stage that connects 

from the relatively unlimited reservoir of spiritual power to the limitation 

of the practical application of that power in the “outer aspect” of the vessel. 

Based on this, we can understand the difference between Hashem’s 

Names: 
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The Names of Hashem of ל, אלקים, אדנ'י-א  refer to the “outer aspect” of 

the Keilim of Atzilus of Chesed, Gevura, and Malchus. 

The Name 'הוי refers to two things: It refers to the “inner aspect” of all the 

Keilim of Atzilus, since it is the intermediary force that binds the Infinite 

Resevoir of Light and “pours” it into the limitation of the “outer aspect” 

of the Keilim, which becomes applied in specific actions (of Hashem 

towards us). 

It also refers to the Kli of the Sefira of Tiferes, since in Tiferes the “inner 

aspect” of the Kli is strongly manifest even in the “outer aspect” of the Kli. 

This is because Tiferes is about merging the opposite attributes of 

Kindness and Severity, like how the Name הוי'  merges the opposite 

aspects of Infinite Light and finite expression of the Keilim of the other 

Sefiros. 

ם   ֵ ש  להַיְינוּ,  י    אֵּׁ לִּ כְּ ינַת  בְחִּ בִּּ הוּא 

ד,   סֶּ  הַחֶּ

Meaning, Hashem’s Name ֵַּׁׁלַׁ-א  

refers to Him as He is manifest 

in the “Kli-vessel/attribute” of 

Chesed-Kindness,  

ם  ֵ יםַׁוְש  בוּרָה,   –  אֱלֹּקִּ י הַגְּ לִּ ינַת כְּ בְחִּ ים and His Name בִּּ  refers to אֱלֹּקִּ

Him as he is manifest in the Kli 

of Gevura-Severity, 

ם   ֵ ''יוְש  נ  דְּ ינַת מַלְכוּת.  – א  בְחִּ ''י and His Name בִּּ נ  דְּ  Master of)   א 

the world) refers to Hashem as 

He is manifest in the Kli of 

Malchus-Kingship. 

The Mittler Rebbe explains in Toras Chayim: The Name אַדְנַ''י   refers to 

the aspect of Malchus as it remains in Atzilus. However, the Name  צְבָאוֹת 

refers to Malchus as it descends into the created worlds of Beriah, 

Yetzirah, and Asiyah, as will be further explained in the maamar. 

ם   ֵ יָּ''הַׁאָמְנָם ש  יּוּת  הֲוָּ ימִּ נִּ ל  ַַׁׁהוּא הַפְּ ֶּ ש 

ים לִּ הֵם הַכֵּ ֶּ מוֹת ש  ֵ ּ ל הַש     , כָּ

However, the Divine Name 

יָּ''ה  refers to the “inner (also)   הֲוָּ

aspect” of the other Names (that 

refer to Him) as He is manifest 

through the Keilim-attributes 

(of the other Sefiros, in addition to 

how He is manifest in  Tiferes), 
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ינַת הָאוֹרוֹת בְחִּ י הוּא בִּּ ים  ַַׁׁכִּּ ִּ ש  תְלַבְּ הַמִּּ

ים.  לִּ תוֹךְ הַכֵּ  בְּ

for it (the Name 'הוי) is the Light 

that originally becomes invested 

in the (inner aspect) of the 

Keilim, that allows for the Light to 

be expressed in a more specifically 

defined manner through the outer 

aspect of the Keilim. 

אֵל  ינַת  בְחִּ בִּּ הַיְינוּ,  ם    , דְּ ֵ ּ הַש  הוּא  ֶּ ש 

הָאוֹר   ינַת  בְחִּ בִּּ נֵּה  הִּ ד,  סֶּ הַחֶּ י  כְלִּ בִּּ ֶּ ש 

רוּךְ־הוּא   בָּ מֵאֵין־סוֹף  ךְ  ַ מְש  הַנִּּ

בּוֹ   ש   תְלַבֵּ ם    –לְהִּ ֵ ש  ינַת  חִּ בְּ הוּא 

 הֲוָיָ''ה.

For example, "ל"-ַׁא  is the Divine 

Name that refers to Hashem as 

He is manifest in the (outer aspect 

of the) Kli of Chesed-Kindness, 

yet the Divine Light that is 

drawn forth from the Infinite 

Light of Hashem to become 

invested in it (the inner aspect of 

the Kli of Chesed) is referred to 

by the Name of 'הוי. 

We explained above the three stages of how power from the soul manifests 

in the outer and inner aspects of the vessel and as it transcends the vessel 

entirely. In all three stages, it is the same “person” expressing himself at 

different levels. 

Similarly, Hashem’s power is manifest in three stages: in the inner and 

outer aspects of the Keilim of the Sefiros, and as His Light transcends the 

category of Sefiros. In all three stages, it is the same Hashem who is 

expressing Himself. When He expresses Himself by doing kindness to us, 

we refer to Him as  ל-א . When He does things we can notice but cannot 

comprehend, such as supernatural miracles, we refer to Him as הוי'. (This 

level is like the “inner aspect” of the Sefiros; it is how Hashem relates to 

us in a way we can see, but not on our level.) When He does things beyond 

anything we can fathom, we refer to Him as the Infinite One or the One 

Above. 

י   כְלִּ בִּּ ֶּ ש  ים  אֱלקִֹּ ם  ֵ ש  ינַת  בְחִּ בִּּ גַּם  וְכֵן 

בוּרָה   ם הֲוָיָ''ה  –הַגְּ ֵ תוֹכוֹ ש  ש  בְּ תְלַבֵּ   ,מִּ

מֵאֵין־סוֹף   הָאוֹר  ינַת  בְחִּ בִּּ הוּא  ֶּ ש 

ים הַנַּ''ל.  לִּ תוֹךְ הַכֵּ ש  בְּ תְלַבֵּ  הַמִּּ

Similarly, the Divine Name 

ים  which refers to Hashem   אֱלֹּקִּ

as He is manifest in the (outer 

aspect of the) Kli of Gevura-

Severity, invested in (the inner 

aspect of) it is the Name 'הוי, 

since it the Light that derives 
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from the Infinite Light (and 

serves as an intermediary level) 

that becomes invested in the 

(inner aspects of) the Keilim of 

the Sefiros, as mentioned above. 

אֵינָן   ֶּ ש  מוֹת  ֵ ּ הַ"ש  כָל  בְּ זֶּה  ךְ  רֶּ דֶּּ וְעַל 

ין"   מְחָקִּ ים,    –נִּ לִּ הַכֵּ ינַת  בְחִּ בִּּ הֵם  ֶּ ש 

הָאוֹרוֹת   ינַת  בְחִּ בִּּ הוּא  הֲוָיָ''ה  ם  ֵ וְש 

ן.  הֶּ ים בָּ ִּ ש  תְלַבְּ  הַמִּּ

Similarly, all the other “Divine  

Names which may not be 

erased” refer to the (outer aspect 

of) the Keilim, while the Name 

 refers to the Light is הוי'

invested in (the inner aspect of) 

them. 

ל   כָּ ם  עִּ צְטָרֵף  מִּ הֲוָיָ''ה  ם  ֵ ש  וּלְכָךְ 

מוֹת  ֵ ּ  ,16הַש 

Therefore, the Divine Name ַׁ'הוי 

can be found joined with all 

other Divine Names, 

תוּב כָּ ֶּ ש  מוֹ  ד(   כְּ ב,  ית  ִּ רֵאש  יוֹם  )בְּ "בְּ  :

וֹת   יםַׁעֲש  אֱלֹּקִּ יָּ''הַׁ ם   הֲוָּ מָיִּ ָ וְש  ץ  רֶּ   אֶּ
יב: "כוּ'  תַׁ", וּכְתִּ אוֹּ בָּ יָּ''הַׁצְּ  ",כוּ'  הֲוָּ

as it is written (Bereishis 2:4) 

“[and it was] on the day that 

יםַׁ אֱלֹּקִּ יָּ''הַׁ  made the earthַַׁׁ הֲוָּ

and heavens etc.” and it is 

written (in many verses) “ַַׁׁיָּ''ה הֲוָּ

ת אוֹּ בָּ  showing how the Name) ”,צְּ

 becomes invested in the Name הוי'

לקיםא  and in the Name ת-צבאו ). 

הוּא  הֲוָיָ''ה  ם  ֵ ש  ינַת  חִּ בְּ ֶּ ש  נֵי  פְּ מִּ

אֵין־סוֹף   הָאוֹר  ת  אֶּ יךְ  ִּ מְש  הַמַּ

מוֹת   ֵ ּ ש  בַּ ש   תְלַבֵּ ים" לְהִּ   " אֱלקִֹּ

ים " צְבָאוֹת"וּ  לִּ הֵם הַכֵּ ֶּ  ,  כוּ', ש 

Because it is the Name 'הוי that 

draws down from the Infinite 

Light of Hashem to become 

invested into the Names of 

יםַׁ אוֹּת and אֱלֹּקִּ בָּ  which refer to ,צְּ

(the outer aspects of) the Keilim 

of the Sefiros of Gevura and 

Malchus, as well as into the 

Keilim of the other Sefiros. 

ים וְכֵלִּ אוֹרוֹת  ין  בֵּ ע  מוּצָּ הַמְּ הוּא  ֶּ   ,ש 

ם   עִּ הָאוֹרוֹת  ר  הַמְחַבֵּ הוּא  וּלְכָךְ 

And so, the Name 'הוי is the 

intermediate level between His 

 
ילה  רְאֵ )   16 תְחִּ הַמַּ בּוּר  ָ י  כִּּ "  דִּּ ש ּ י "ח  תרלא  תִּ ילסג.    עַמּוּד  –ף ה  סָעִּ תְחִּ הַמַּ בּוּר  ש  "  דִּּ חֹדֶּ יעִּ   בַּ בִּ ְ ּ י"  הַש 

 יב(.  עַמּוּד"ד תרנ
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ים.  לִּ  Infinite Light (that completely : הַכֵּ

transcends the Sefiros) and the 

actual “limitation,” as it were, of 

(the outer aspect of the) Keilim. 

Therefore, it can bind together 

the Infinite Light with (the outer 

aspect of) the Keilim. 

ה   יב  וְהִנ ֵּ תִּ מוֹת ג, טו(כְּ ְ יַׁ: ")ש  מִּ ְּ זֶהַׁש  

י רִּ כְּ זֶהַׁזִּ םַׁוְּ עֹּלָּ  ":  כוּ'  לְּ

Now, it is written (Shemos 3:15): 

“This (Name 'הוי) is ‘י מִּ ְּ  My-ש  

Name’ forever, and this is ‘י רִּ כְּ -זִּ

how I am to be called’ 

[throughout all generations].” 

קּוּנֵי זֹהַר  תִּ י: "17וּפֵירֵש  בְּ מִּ ְּ ם  ש  ַׁ" עִּ   יָּ''ה 

''הַׁ – ס  ה.  ש    לאֹ־תַעֲש ֶּ

It is explained in the Tikunei 

Zohar (4b): The numerical value 

of the word ‘ַׁי מִּ ְּ  ’My Name-ש  

combined with the Name ַׁ יָּ''ה 

(which are also the first two letters 

of the Name 'הוי) equals 36518, 

corresponding to the number of 

the prohibitive mitzvos in the 

Torah; 

י" רִּ כְּ ם זִּ ''חַׁ – ו''הַׁ" עִּ מ  ה.  רְּ צְוֹת־עֲש ֵ  and the numerical value of the מִּ

word ‘י רִּ כְּ  how I am to be-זִּ

called’ combined with the last 

two letters of the Name 'הוי, which 

are ו''ה, equals to 24819, referring 

to the number of action-based 

mitzvos of the Torah. 

הַתּוֹרָה   לָלוּת  כְּ ֶּ ש  רְמַ''ח    – וְהַיְינוּ, 

ה   סַ''ה לאֹ־תַעֲש ֶּ ַ ה וְש  צְוֹת־עֲש ֵ הֵם    –מִּ

Thus, the Torah as a whole, the 

248 action-based mitzvos and 

the 365 prohibitive mitzvos are 

 
מָ )  17 הַקְדָּ  ת(. מְקוֹמוֹ ה וּבְכַמָּ ה )ד, ב(. בַּ

 ,which is 15 ,5=ה ,10=י is 350, plus another ,10=י ,40=מ ,300=ש 18

altogether equals 365. 
 ,which is 11 ,5=ה  ,6=ו  is 237, plus another ,10=י ,200=ר  ,20=כ ,7=ז   19

altogether equals 248. 
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הֲוָיָ''ה ם  ֵ ש  בְּ ים  ִּ רָש  ְ הוּא  20מוּש  ֶּ ש   ,

ילוּת:   אֲצִּ ינַת זָ''א־דַּ חִּ  בְּ

rooted in the letters of the Name 

יָּ''ה  as they are manifest in ,הֲוָּ

Ze’eir Anpin (the emotional 

attributes of Hashem as expressed) 

in Atzilus: 

ינַת   חִּ בְּ ים מִּ כִּ ָ מְש  ה נִּ צְוֹת־עֲש ֵ רְמַ''ח מִּ

ים ה  הַחֲסָדִּ סַ''ה לאֹ־תַעֲש ֶּ ַ זָ''א, וְש  בְּ ֶּ  ש 
בוּרוֹת  – ינַת הַגְּ חִּ בְּ זָ''א.  מִּ בְּ ֶּ  ש 

Specifically, the 248 action-

based mitzvos are connected to 

the attributes of Chesed-

Kindness of Ze’eir Anpin of 

Atzilus; and the 365 prohibitive 

mitzvos are connected to the 

attributes of Gevura-Severity of 

Ze’eir Anpin of Atzilus. 

פִּּ  ל  כָּ ים  כְלָלִּ נִּ ם  ים  רְ וּבָהֶּ ינִּ הַדִּּ טֵי 

חַיָּיב   וּפָסוּל;  ר  ֵ ש  כָּ ר;  יתֵּ וְהֶּ סּוּר  אִּ דְּ

אי   . כוּ' וְזַכַּ

In this totality is included the 

particulars of the laws of the 

Torah, that which is prohibited 

and that which is permitted, fit 

for use or unfit, guilty, or 

meritorious, and so forth. 

ינַת   חִּ בְּ מִּ ךְ  ַ מְש  נִּ ר  ֵ ש  וְהַכָּ ר  יתֵּ הַהֶּ ֶּ ש 

זָ''א ד־דְּ סֶּ ה  ־ , וְהָעוֹבֵר אַ 21הַחֶּ לּאֹ־תַעֲש ֶּ

בוּרוֹת   הַגְּ ינַת  חִּ בְּ מִּ עָלָיו  יךְ  ִּ מַמְש 

עֱנָש   הְיוֹת נֶּ  . כוּ' לִּ

That which is permitted and fit 

for use stems from the attributes 

of Kindness of Ze’eir Anpin (of 

Atzilus); and one who 

transgresses a prohibitive 

mitzvah, brings upon himself 

severity from the attributes of 

severity of Ze’eir Anpin, thereby 

deserving punishment, etc. 

הוּא   רוּךְ־הוּא,  בָּ אֵין־סוֹף  וְאוֹר 

בְּ  ש   יהוּ  מְלוּבָּ "אִּ דְּ עַד  זָ''א,  ים־דְּ כֵלִּ

לְעֵיל.   דִּ י חָד" כְּ  וְגַרְמוֹהִּ

And it is (through the Name הֲוָיָ''ה 

that) the Infinite Light of 

Hashem becomes invested in 

(the outer aspect of) the Keilim of 

Ze’eir Anpin, until “Hashem’s 

Infinite Light unifies with the 

 
אֵ )  20 תְבָּ יאוּ ר נִּ בֵּ אֲמָ ר בַּ קּוּטֵ ה וּרְאֵ רי.  עַמּוּד"ה תקס –ר לַמַּ קוּדֵּ ה תוֹרָ י לִּ  י ג, ב(. פְּ
סוּל וְהַחַיָּיב  )   21 יסּוּר וְהַפָּ בוּרָה דְזָ"א כוּ'.    – "וְהָאִּ ת הַגְּ דַּ מִּּ עִּ ה  וּבָזֶּ מִּ תָּ ְ ש  כְתָ   כּוּלָּהּ ה  הַתּוֹרָ ל  כָּ י  מִּ בִּּ ֶּ י ר  הָאָסוּ ר  לֶּאֱסוֹ ב,  ש  ר  וּלְהַתִּּ

קַיֵּי וּלְכָךְ '. כוּ ר הַמּוּתָּ  צְוַ ם הַמְּ יךְ ה עֲש ֵ ת מִּ ִּ דַּ ו עָלָי מַמְש  מִּּ סֶּ ת מִּ  ד רז(. עַמּוּ ק א חֵלֶּ תקס"ה  –"א" דְזָ ד הַחֶּ
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Keilim of Atzilus,” as mentioned 

before. 

ם הֲוָיָ''ה. ֵ ינַת ש  חִּ  ,This is the “function,” as it were וְזֶּהוּ בְּ

of the Name יָּ''ה  in the context הֲוָּ

of uniting the Infinite Light with 

the Sefiros. 

ר   זְכַּ כָל הַתּוֹרָה לאֹ נִּ בְּ ֶּ ּ וּבָזֶּה יוּבָן מַה ש 

ם הֲוָיָ''ה לְבַדּוֹ, רַק   ֵ ם צְבָאוֹת, רַק ש  ֵ ש 

 חַנָּה אָמְרָה "ה' צְבָאוֹת": 

With this we can understand 

why the Name תַׁ  'ויה אוֹּ בָּ צְּ  is not 

mentioned anywhere in the 

Chumash, only the Name ַׁיָּ''ה  הֲוָּ

by itself (or combined with other 

Names, but not with צְבָאוֹת), and 

only Chana was the first one to 

have called Hashem by the Name 

“ אוֹּת  הוי' בָּ צְּ .” 

To understand the next line: 

The way Hashem conducts Himself with people in the world, through 

reward and punishment, is connected to the “outer aspect of the Keilim,” 

as explained above. The Name הוי'  binds the Infinite Light into the Keilim, 

revealing a much deeper truth about Hashem than that found in the natural 

order, as when we witness supernatural miracles. 

The same is true of the Torah: It brings into the limitations of our world 

something that is essentially Infinite, something that is truly beyond the 

natural order. Yet it brings it into the world in a way we can perceive, 

understand, and grasp, through understanding the Torah and doing the 

Mitzvos. In that sense, the Torah and Mitzvos accomplish something 

similar to the “function” of the Name הוי' . 

However, to begin the process of bringing down the Torah, Hashem first 

created the soul of Moshe Rabeinu, whose soul is originally from a level 

beyond Atzilus and came into Atzilus from there. It is therefore able to 

serve as the proper conduit to bring down into the Keilim of Atzilus a level 

that is essentially beyond Atzilus entirely. 

לוֹם  ָ ּ עָלָיו־הַש  נוּ  רַבֵּ ה  ֶּ משֹ  י  זָּכָה    ,כִּּ ֶּ ש 

י   לְפִּ הַיְינוּ  יָדוֹ,  עַל  הַתּוֹרָה  נָּתֵן  תִּּ ֶּ ש 

אֵין־סוֹף   אוֹר  וּת  ש  תְלַבְּ הִּ יךְ  ִּ מְש  הִּ ֶּ ש 

זָ''א ים־דְּ כֵלִּ    , בְּ

This is because Moshe Rabeinu 

was a soul of Atzilus and higher, 

and therefore he merited that the 

Torah be given through him, 

since he was able to draw down 
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the Infinite Light of Hashem to 

become invested in the Keilim of 

Ze’eir Anpin of Atzilus, similar 

to the “function,” as it were, of the 

Name 'הוי, as explained above. 

נַּ''ל.  ךְ הַתּוֹרָה כַּ ַ מְש  ם נִּ ָ ּ ש   And it is from this level (of Ze’eir וּמִּ

Anpin of Atzilus) that the Torah 

was given. 

ר   יקַּ עִּ י  כִּּ נְבוּאָתוֹ.  הָיְתָה  ם  ָ ּ ש  )וּמִּ

ילוּת  מֵאֲצִּ הָיְתָה  ךְ  22נְבוּאָתוֹ  רֶּ דֶּּ רַק   ,

יאָה רִּ הַבְּ יְדֵי  עַל  ךְ  ַ מְש  נִּ מוֹ  .  23מַעֲבָר  כְּׁ
ק ג'   רַחַ''ו, חֵלֶּ הָּ ה לְׁ ָּ ּ דוּש  עַר הַקְּׁ ַ ש  בְּׁ תַב  כָּּ ֶּ ש 

עַר ו' ַ  (.24ש 

(In fact, his main level of 

prophecy was from Atzilus, even 

though it had to descend 

through the level of Beriah to 

reach us, it did not change the 

essential “Atzilus” quality of 

those teachings, it only changed 

the “format” of those teachings so 

that we can comprehend them, as 

explained by Rabbi Chaim Vital 

(Shaar HaKedusha 3:6.)) 

To understand the next piece: 

A person has ten soul powers, three of intellect and seven of emotion. His 

intellect and emotion, in their pure state, are completely bound up with the 

essence of the person and cannot be separated from him at all. Your 

memories and feelings cannot be taken away by someone else, and they 

cannot be directly replicated by someone else. They are part of the person 

himself.  

 
קּוּטֵי תוֹרָה ם  גַ ה  רְאֵ )   22 דְבָּ  לִּ מִּּ ים ר ב, ב. בַּ ירִּ ִּ ּ יר הַש  ִּ יחוֹתכח, ג.    ש  ִּ קּוּטֵי ש  עָרָ   204  עַמּוּד  חֵלֶּק ט   לִּ ה  הֶּ

7 .) 
ינָה"א[  הוּ ן  כֵ ]וְ )"  23 נָה וּרְאֶּ "צְאֶּ יאוּר דִּּ קּוּטֵי תּוֹרָה סוֹף הַבֵּ לִּ ךְ  :  בְּ ַ מְש  ךְ מַעֲבָר נִּ רֶּ ילוּת רַק דֶּּ נְבוּאָתוֹ מֵאֲצִּ

יאָה  רִּ הַבְּ יְדֵי  ק ה [וּבְ ]  .עַל  רֶּ פֶּּ וְהָאֱמוּנָה  חוּד  הַיִּּ עַר  ַ לאֹ    :ש  נְבוּאָתוֹ  בִּּ לוֹם  ָ ּ הַש  עָלָיו  ינוּ  רַבֵּ ה  ֶּ מֹש  גַת  ָ הַש ּ

ילוּ  עוֹלָם הָאֲצִּ לָּא עַל יְדֵי    תהָיְתָה בְּ שו תוַֹּׁאֶּ ב ְּ ל  תְּ יאָה   הִּ רִּ עוֹלָם הַבְּ יחוֹת  –".  בְּ ִּ קּוּטֵי ש    (.252  עַמּוּד  חֵלֶּק ו   לִּ
וֹנוֹ ה  זֶּ )"  24 ילוּת  :לְש  לוֹם הָיָה עוֹלֶּה עַד הָאֲצִּ ָ ּ נוּ עָלָיו הַש  ה רַבֵּ ֶּ ש    ,מֹש  ה מַמָּ ם רוֹאֶּ ָ ּ ש  לָּא הוּא עַל    ,וּמִּ אֶּ

הּ  יאָה לְבַדָּ בְרִּ וּת בִּּ ש  תְלַבְּ ךְ מַעֲבָר לְבַד  ,יְדֵי הִּ רֶּ דֶּ לָּא בְּ מְנָע  ,וְגַם זֶּה אֵינוֹ אֶּ ילוּת לְבַדּוֹ הוּא נִּ י הָאֲצִּ וְזֶּהוּ   .כִּּ

י הָאָדָם וָחָי"סוֹד  רְאַנִּ י לאֹ יִּ    ".כִּּ

יר    – וֹן    –וּלְהָעִּ הַלָּש  תַב בְּ כָּ ֶּ וּת"לְמַה ש  ש  תְלַבְּ קוּנְטְרֵס אַחֲרוֹן     –   "מַעֲבָר "  "הִּ תוּב בְּ כָּ ֶּ ּ מַה ש  ל  ) מִּ ֶּ ר ש  לְסֵפֶּ

ים ינוֹנִּ יל    ( בֵּ תְחִּ בּוּר הַמַּ ים"דִּּ י עֵץ חַיִּ פְרִּ בִּּ תוּב  כָּ ֶּ ּ ין מַה ש  ירָה  "  (:א  ,קנח)   "לְהָבִּ יצִּ ד דִּּ סֶּ עַל יְדֵי מַעֲבַר חֶּ

ן  ם כֵּ קְרָא גַּ יָה הַנִּּ ו תַׁוַעֲש ִּ ש  ב ְּ ל  תְּ יחוֹת  – "". הִּ ִּ קּוּטֵי ש  ָ  לִּ  ם(.ש 
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However, a person also has three “garments” for his intellect and emotion, 

namely the three modes of expression of thought, speech, and action. 

These three garments are not fully united with the essence as the intellect 

and emotions are. They can be manipulated or replicated by other people 

and are much less “a part of the person himself” than the intellect and 

emotions. 

Yet, the only way we express our intellect and emotions is through these 

three garments. On the one hand, they are less “us,” but on the other hand, 

they are all we can express about ourselves. 

Similarly, Hashem has Ten Sefiros in Atzilus. These are, as it were, like 

His intellect and emotions, at least in how He relates to creations. In their 

pure state, they are absolutely united with Him, having no separate identity 

whatsoever. However, He expresses His Ten Sefiros to us through His 

three “garments,” called the Sefiros of Beriah, Yetzirah, and Asiya. Beriah 

is like the garment of thought, Yetzirah like the garment of speech, and 

Asiya like the garment of action. 

Whatever we perceive of Hashem in His “garments” of BY”A will never 

reach the same level of Oneness with Him as the Ten Sefiros in Atzilus. 

However, for anyone living outside of Atzilus, which is everyone except 

Moshe and the Neviim, we know of Hashem only through the garment of 

the Sefiros of BY”A and cannot directly access the Torah as it exists in 

Atzilus. The exception to this was the generation of Moshe, who were 

elevated to such a level that they could perceive the Torah in its purest 

state in Atzilus. 

However, all generations after that needed the Torah to descend to the 

level of the Sefiros of BY”A that they could perceive. This process 

required a Navi with a soul from Atzilus and with the help of power from 

Hashem beyond Atzilus to take Hashem’s Light in the Torah and bring it 

to the level of the Sefiros of BY”A, something normally impossible. Only 

an infinite power from Hashem, who can do all impossible things, can 

transform the Keilim of BY”A to be like the Keilim of Atzilus and enable 

them to unite with His Light in the Torah as though they were still in 

Atzilus. This is the incredible accomplishment of the prophets, as will be 

explained. 

ן   כֵּ ם  גַּ הְיֶּה  יִּּ ֶּ ש  יךְ  ִּ מְש  הִּ לאֹ  אֲבָל 

י''עַ   בִּ וּת אוֹר אֵין־סוֹף בְּ ש  תְלַבְּ עַל    –הִּ

ים־  לִּ כֵּ ם  עִּ תְיַיחֵד  מִּ הוּא  ֶּ ש  ךְ  רֶּ דֶּּ

ם   עִּ תְיַיחֵד  מִּ הְיֶּה  יִּ ךְ  כָּ ילוּת  אֲצִּ דַּ

However, he (Moshe) did not 

draw down Hashem’s Infinite 

Light to become invested into 

and fully united with the Keilim 

of the Sefiros of the lower 3 
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י''עַ   בִּ ים־דְּ לִּ ה,    –כֵּ ֶּ יךְ משֹ  ִּ מְש  זֶּה לאֹ הִּ

 וְלאֹ הוּצְרָךְ לָזֶּה. 

realms of Briah, Yetzirah and 

Asiya as he did with the Keilim of 

the Sefiros of Atzilus, since there 

was no need for that. (Because 

the souls of the generation of 

Moshe were able to receive 

directly from the Torah of 

Atzilus.) 

ינַת   חִּ בְּ יךְ מִּ ִּ מְש  כַת הַתּוֹרָה הִּ ָ י הַמְש  כִּּ

אוֹר   תְיַיחֵד  מִּ ם  ָ וְש   , ש  מַמָּ ילוּת  אֲצִּ

יהוּ   "אִּ דְּ עַד  ים  לִּ הַכֵּ ם  עִּ אֵין־סוֹף 

נַּ''ל.  י חָד" כַּ  וְגַרְמוֹהִּ

For Moshe drew down the 

Torah from the actual realm of 

Atzilus itself, and in that realm 

the Infinite Light is united with 

the Keilim to the extent that 

“His Light and His Keilim 

become One,” as mentioned 

above. 

לָל   כְּ ילּוּי  הַגִּּ אֵין  י''עַ,  בִּ בְּ ן  כֵּ אֵין  ֶּ ּ ש  מַה 

ים  לִּ הַכֵּ חָד    25בְּ י  וְגַרְמוֹהִּ יהוּ  אִּ )"וְלָאו 

הוֹן"  נּוֹדָע(.  26בְּ  , כַּ

However, this is not the case 

with Keilim of the Sefiros of 

Beriah, Yetzirah, and Asiya, 

there, the revelation of the Light 

in the Keilim is not at all the same 

quality or manner of expression as 

in Atzilus, since, regarding the 

Keilim of the Sefiros of BY”A 

“His Light does not become One 

with His Keilim,” as is known. 

ת   אֶּ יכוּ  ִּ מְש  אַחֲרָיו הִּ ֶּ ים ש  יאִּ בִּ הַנְּ אֲבָל 

ש  גַּם   תְלַבֵּ יִּּ ֶּ רוּךְ־הוּא ש  אוֹר אֵין־סוֹף בָּ

כֵן   הָיָה  לּאֹ  ֶּ ּ ש  מַה  י''עַ,  בִּ דְּ ים  כֵלִּ בְּ ן  כֵּ

לוֹם.  ָ ּ נוּ עָלָיו־הַש  ה רַבֵּ ֶּ ימֵי משֹ   בִּּ

However, the prophets who lived 

after him were able to draw 

down the Infinite Light of 

Hashem to become fully 

invested in and united with the 

Keilim of the Sefiros of BY”A, 

which was something that didn’t 

 
תְרוֹ ה  הַתּוֹרָ ר  אוֹ ה  רְאֵ )   25 מוֹ )   יִּ ְ ךְ ת  ש  רֶּ יּוּןתשמח,    עַמּוּדג(    כֶּּ יךְ עִּ רִּ צָּ ֶּ תוּב  ש  כָּ ֶּ ַ ן  לְקַמָּ   לְמַה ש  רָש  ָ ת  פָּ ש ּ א   תִּּ

ד חַ פו, א " גֶּ רֵךְ וְאֵינוֹ תּוֹפֵס מָקוֹם נֶּ תְבָּ יטּוּלוֹ אֵלָיו יִּ ל בִּּ נֵי גּוֹדֶּ פְּ ים זֶּהוּ מִּ ם אֱלקִֹּ ֵ ש  קְרָא בְּ לְאָךְ נִּ הַמַּ ֶּ יּוּת  ש 

ה  לְמַטָּ עוּלָּה  וְהַפְּ יבּוּר  הַדִּּ ךְ  ַ יוּמְש  ם  יְדֵיהֶּ עַל  ֶּ ש  מַעֲבָר  רַק  וְאֵינָם  ם  הֶּ בָּ ר  הַמְדַבֵּ ךְ ה  רְאֵ   ".אֱלקֹוּת  ֵ מְש    הֶּ

 תתקנה(. עַמּוּד חֵלֶּק בתער"ב 
חָ ו וְכֵלָי א הוּ ן )וְאֵי  26 הֶּ ד אֶּ קּוּנֵ ם. בָּ מָ ר זהַֹ י תִּּ הַקְדָּ  . ( ה ג, בבַּ
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happen in the lifetime of Moshe 

Rabeinu.  

ם   ֵ ּ ש  בַּ לָּה  חִּ תְּ תְחָה  פָּ חַנָּה  ֶּ ש  וְהַיְינוּ 

ל  " צְבָאוֹת" כָּ כוּ  ְ מְש  נִּ יהָ  וְאַחֲרֶּ  ,

ים:  יאִּ בִּ  הַנְּ

This is the idea that Chana was 

the first to introduce the Name 

תַׁ“ אוֹּ בָּ  and after her all the ”,צְּ

prophets continued to use this 

Name: 

נְיַן   עִּ עַל  ה  מוֹרֶּ הוּא  זֶּה,  ם  ֵ ש  נְיַן  עִּ ֶּ ש 

ים   כֵלִּ בְּ אֵין־סוֹף  אוֹר  וּת  ש  תְלַבְּ הִּ

ן  כֵּ גַּם  ם  הֶּ מָּ עִּ יַיחֵד  מְִּ הְיוֹת  לִּ י''עַ  בִּ   ,דְּ

ם.  ֵ ּ ה הַש  רְצֶּ ם יִּ אֵר אִּ תְבָּ יִּּ ֶּ  וּכְמוֹ ש 

Because the use of the Name 

תַׁ“ אוֹּ בָּ  represents how the ”צְּ

Infinite Light becomes invested 

into the Keilim of the Sefiros of 

BY”A, in such a way that it 

becomes fully united with them, 

as will be further explained, 

with Hashem’s help.  

 They – the generations after וְהוּצְרְכוּ לָזֶּה,

Moshe – needed this (descent of 

the Torah to the level of BY”A). 

לוֹם,   ָ ּ עָלָיו־הַש  נוּ  רַבֵּ ה  ֶּ משֹ  ימֵי  בִּּ י  כִּּ

ן   כֵּ עַל  ילוּת,  מֵאֲצִּ נְבוּאָתוֹ  הָיְתָה  ֶּ ש 

ם,   ָ ּ ש  מִּ הַתּוֹרָה  ה  לְמַטָּ ם  לָהֶּ יךְ  ִּ מְש  הִּ

בַר ה'  דְּ הָיָה  וְהוּא  ילוּת,  אֲצִּ ינַת  חִּ בְּ מִּ

רָאֵל הַתּוֹרָה   ש ְ ימוּ יִּ יְּ ה, וְקִּ ֶּ י משֹ  פִּ  ; כוּ' בְּ

Since, in the time of Moshe 

Rabeinu, who prophecy was 

from the level of Atzilus itself, he 

was able to bring down the 

Torah to them from there, from 

the level of Atzilus; and 

Hashem’s words (in Atzilus) 

came out from the mouth of 

Moshe (in the physical world); 

and therefore the Jewish People 

were able to fulfill the Torah at 

that level (since Moshe Rabeinu 

elevated them to the point that 

they could relate to the Torah of 

Atzilus). 

לּאֹ   ֶּ ש  אַחֲרָיו,  ֶּ ש  ים  יאִּ בִּ הַנְּ ימֵי  בִּּ אֲבָל 

מָקוֹם,   ל  ֶּ ש  רְצוֹנוֹ  ין  עוֹש ִּ רָאֵל  ש ְ יִּ הָיוּ 

יחָם,   ים לְהוֹכִּ יאִּ בִּ  וְהוּצְרְכוּ הַנְּ

However, in the times of the 

prophets who lived after him 

(Moshe), the Jewish people were 

not serving Hashem properly, 

and therefore they needed the 
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prophets to rebuke them to do 

Teshuva. 

נְיַ   – אוֹמֵר  וְעִּ ֶּ תּוֹכֵחָה ש  ין  בֵּ פְרֵש   הַהֶּ ן 

יחַ הוּא אָר מוֹכִּ ְ ש  יא לִּ  : הַנָּבִּ

What is the difference between 

the rebuke given by a prophet 

and that given by any other 

person? 

בַר   דְּ יא  הַתּוֹכֵחָה הִּ נֵּה  הִּ יא,  הַנָּבִּ בְּ י  כִּּ

יא,   הַנָּבִּ ל  ֶּ ש  בּוּרוֹ  דִּ בְּ ש   תְלַבֵּ הַמִּּ ה' 

יחַ   רֵךְ הוּא הַמּוֹכִּ תְבָּ מְצָא הוּא יִּ  – וְנִּ

In the case of the prophet, the 

words of rebuke are actually the 

Words of Hashem Himself, that 

come down to be invested in the 

physical speech of the prophet, 

so that it is actually Hashem who 

is saying the rebuke, through the 

mouth of the prophet. 

כַת   ָ הַמְש  הְיוֹת  לִּ הוּכְרָח  וְלָזאֹת 

דֵי   כְּ י''עַ  לְבִּ ילוּת  מֵאֲצִּ הַתּוֹרָה 

רָאֵל הַתּוֹרָה ש ְ ימוּ יִּ קַיְּ יְּ ֶּ  ,ש 

Therefore, it was necessary for 

the Torah to be brought down 

from Atzilus to BY”A in order 

for the Jewish people of those 

generations to be able to fulfill 

the Torah at their level.  

ה ֶּ משֹ  ימֵי  בִּ כְּ ילוּת  אֲצִּ בַּ הְיוֹתָהּ  בִּּ י    ,כִּּ

רָאֵל   ש ְ יִּ אוֹתָהּ  ים  ימִּ מְקַיְּ הָיוּ  לאֹ 

ה, ֶּ ל משֹ  ֶּ ים אַחַר דּוֹרוֹ ש  יאִּ בִּ ימֵי הַנְּ בִּּ ֶּ  ש 

Since if the Torah had remained 

in Atzilus as it was in the times 

of Moshe, then the Jewish 

people in the day of the prophets 

after Moshe’s generation would 

not have been able to fulfill the 

Torah, 

הַתּוֹרָה   וְהָיְתָה  ם,  בָה מֵהֶּ גְּ ש ְ נִּּ ֶּ ד ש  צַּ מִּ

פְנֵי עַצְמוֹ;   פְנֵי עַצְמָהּ וְהָאָדָם בִּּ  בִּּ

since it would be too spiritually 

lofty for them to comprehend, 

and the Torah knowledge would 

have remained separate from 

having any internal effect on the 

person. 

וּת   ש  תְלַבְּ הִּ הְיוֹת  לִּ יךְ  צָרִּ הָיָה  וּלְכָךְ 

יאָה, בְרִּ ילוּת לִּ  הַתּוֹרָה מֵאֲצִּ

Therefore, it was necessary for 

the Torah to come down from 

Atzilus and become “invested” 
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in the level of the Keilim of the 

Sefiros of Beriah,  

יא   הַנָּבִּ פֵירוּש   בְּ ה'  בַר  דְּ ם  ָ ש  ךְ  ַ מְש  וְנִּ

ימוּ הַתּוֹרָה   קַיְּ יְּ ֶּ רָאֵל ש  ש ְ ת יִּ יר אֶּ לְהַזְהִּ

 ,כוּ' 

from there, the Words of 

Hashem – admonishing the 

Jewish people to fulfill the 

Torah – came down to the 

prophet, who said over the 

Words of Hashem in a level that 

the people would understand. 

בַר   דְּ ם עַל יְדֵי זֶּה הַתּוֹכֵחָה מִּ יעַ לָהֶּ גִּּ וְהִּ

י''עַ  בִּ דְּ ים  כֵלִּ בְּ ש   תְלַבֵּ הַמִּּ ש   מַמָּ   ,ה' 

יא  י הַנָּבִּ פִּ ם בְּ ָ ּ ש   :  כוּ'.וּמִּ

Through this system, the actual 

Words of admonition from 

Hashem that were invested in 

the Keilim of the Sefiros of BY”A 

were able to come into the 

mouth of the prophet, and 

thereby reach them (the Jewish 

people). 

ה   ש   "הֲגַם  וְהִנ ֵּ אי לְחַדֵּ ָ ּ יא רַש  אֵין נָבִּ ֶּ ש 

בָר"  ת עַל  27דָּ פֶּ דּוּש  וְתוֹסֶּ , אַךְ אֵין זֶּה חִּ

לוֹם.   ָ ּ נוּ עָלָיו־הַש  ה רַבֵּ ֶּ  תּוֹרַת משֹ 

Now, although a prophet may 

not add anything to the Torah, 

in this case, however, they are 

not innovating or adding 

anything to the words of the 

Torah given by Moshe Rabeinu. 

ת   פֶּ תּוֹסֶּ י  לִּ בְּ הַתּוֹרָה  כַת  ָ הַמְש  רַק 

יאָה  בְרִּ ילוּת לִּ  .28וְגֵרָעוֹן מֵאֲצִּ
Rather, they are only bringing 

down the Torah from the level of 

Atzilus to the level of Beriah, 

without adding or subtracting 

from its content. 

To understand the next piece, the Mittler Rebbe explains in Toras Chayim:  

The name “צְבָאוֹת-multitudes” refers to how Malchus of Atzilus descends 

into the created worlds of BY”A. There it creates “צְבָאוֹת-multitudes” of 

 
בָּ )  27 ַ ָ ת קד, א ש  סְמָ ם וְש  לְכוֹ "ם  רַמְבַּ ן. נִּ רֶּ ה הַתּוֹרָ י יְסוֹדֵ ת הִּ    ה א(.הֲלָכָ ק ט פֶּּ
יחוֹתה  רְאֵ )   28 ִּ קּוּטֵי ש  עָרָ   46  עַמּוּד  חֵלֶּק כא   לִּ מוֹ : "18ה  הֶּ נֶּּאֱמַ   כְּ ֶּ ל עֲבָדָיו  ס ג, ז(  עָמוֹ ר ) ש  לָה סוֹדוֹ אֶּ גָּ

י  יאִּ בִּ י ה  וּרְאֵ ם".  הַנְּ עֲנִּ יכָּ י  מִּ ת )ט, א( "תַּ ידֵּ א  אִּ יבֵ י  מִּ כְתִּ כְתוּבֵ י  דִּּ לָ י  בִּּ יזֵ א  דְּ אוֹרַיְיתָ י  רְמִּ ִּ א".  בְּ ָ "י  וּבְרַש  ם:  ש 

ש   הַחוּמָּ ֶּ י ד  יְסוֹ א  הוּ   ש  יאִּ י ם  נְבִּ י ם.  וּכְתוּבִּ לָּתָהּ ת ) מֵאָבוֹ ר  וּלְהָעִּ תְחִּ י   וּמְסָרָהּ '  כוּ ה  תּוֹרָ (:  בִּּ יאִּ נְבִּ עַד  '.  כוּ ם  לִּ

וֹנוֹ  אן לְש  ָ ן עַיֵּי , כָּ   ם(.ש 



 

23 LESSONS IN TORAH OR 

souls and angels, using the Keilim of the Sefiros of BY”A. (Similar, as it 

were, to how a person invests himself in creating thoughts, words, and 

actions.) 

The Keilim of the Sefiros of BY”A are by themselves not “Elokus.”29 They 

are not fully bound up with the Infinite Light of Hashem as to be totally 

transparent to Hashem to the point that one only 'sees' Hashem through 

them, as it were. This lack of unity between the Keilim of the Sefiros of 

BY”A and the Infinite Light is caused by the “Parsa-Curtain” that blocks 

off the Light of Hashem shining in Atzilus from entering BY”A. Because 

of this, the current state of the Keilim of BY”A is that they themselves are 

not Elokus directly, they are only a means through which Elokus functions 

to create souls, angels, and worlds, etc. in BY”A. 

Thus, the Keilim of BY”A are themselves also called “צְבָאוֹת-multitudes” 

of creations, since they are in the same general category as the multitudes 

that they create, in the sense that they are not directly Elokus. 

However, the prophets had 1- souls of Atzilus and 2- special powers from 

Hashem that transcended Atzilus. Therefore, they had the power to 

“bypass” the “Parsa-Curtain” and bring down Hashem’s Infinite Light that 

shines in Atzilus to be fully revealed in the Keilim of BY”A, referred to 

as the “ צְבָאוֹת-multitudes” and, by extension, into the multitudes of souls 

and angels that are bound up with the Keilim of BY”A through their 

service of Hashem. When that happens, Hashem is then referred to as 

“ צְבָ  אוֹתהֲוָיָ''ה  -Hashem, who is the Master of the Multitudes [of 

creations],” since, at that point, the Keilim of BY”A and the souls and 

angels connected with them become fully transparent to Hashem on the 

level of “Elokus,” and it is felt how Hashem Himself, as He is Infinite and 

Transcendent, is directly expressed in the reality of the Keilim of BY”A 

and the multitudes of beings that are bound up with him.30 

 
29  The term “Elokus” refers to Hashem’s power and revelation that is not 

separate from Him at all, such as His Infinite Light and His Ten Sefiros of 

Atzilus, that are nothing other than His power of revelation and creation 

etc. Also referred to as Divinity and G-dliness, Elokus is defined by its 

absolute transparency to Hashem, having no self-identity whatsoever, 

being nothing other than Hashem’s chosen method of expression. Thus, in 

Elokus one “feels” Hashem rather than the method of Hashem’s 

expression. 
 30  Possibly, we can say this: Imagine having the power to make your soul 

shine so strongly in your thoughts, speech, and actions that when someone 
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In other words, the name “הֲוָיָ''ה צְבָאוֹת-Hashem, who is the Master of the 

Multitudes [of creations],” represents the special accomplishment of the 

prophets, that they transformed the Keilim of BY”A into actual Elokus,  

and enabled a multitude of souls of the levels of BY”A to directly 

experience Elokus through Torah and Mitzvos. 

In this sense, they didn’t add or take away anything from the Torah given 

by Moshe from Atzilus; they merely brought it down to the level of BY”A 

so that souls of people on that level can experience the Elokus of Torah 

and Mitzvos as they live in the physical world. 

ר   זְכָּ נִּּ ֶּ ש  צְבָאוֹת  ם  ֵ ש  נְיַן  עִּ וְזֶּהוּ 

ים:  יאִּ בִּ נְּ  בַּ

This is the meaning of the Name 

תַׁ“ אוֹּ בָּ  that is mentioned by ”צְּ

the prophets: 

וֹן חֵיילוֹת  י צְבָאוֹת הוּא לְש  אוֹּת“ For the word .31כִּּ בָּ  means ”צְּ

multitudes of creations. 

ים   וּמַלְאָכִּ מוֹת  ָ נְש  דוּדֵי  גְּ וְהֵם 

יאָה בְרִּ גְדוּדָיו   , דִּּ ר לִּ סְפָּ ר אֵין מִּ ֶּ  ,32אֲש 

This refers to the multitudes of 

souls and angels that are created 

by the Keilim of the Sefiros of 

Beriah, Yetzira, and Asiya, that 

“there is no limit to His 

multitudes of creations.” (see 

Iyov 25:3) 

לְיֵש    ן  מֵאַיִּ ים  ִּ ש  וּמְחוּדָּ ים  בְרָאִּ נִּ וְהֵם 

ש   ילוּת    , מַמָּ מוֹ אֲצִּ לָל כְּ וְאֵינָן אֱלהֹוּת כְּ

These are beings that are 

created as new entities from 

 
saw you doing or saying something, they felt the very essence of your soul. 

That’s what a Rebbe does; his every action is permeated by Yechida, and 

you feel his depth of soul in everything he says and does. Similarly, the 

prophets accomplished that in Hashem’s “thought, speech, and action” of 

the Torah and Mitzvos, as expressed in the Keilim of BY”A. There, we 

can feel Hashem’s very Essence and Being Himself while involved in the 

Torah and Mitzvos. (This special ability for a soul on the level of BY”A 

to directly perceive Elokus is mainly limited to the context of Torah and 

Mitzvos, when the Jew becomes a “Merkavah-Chariot” for Elokus.) 
ז עחה  רְאֵ )   31 מֶּ מוּאֵל א רֶּ ְ י ש  מְעוֹנִּ ִּ ת עוֹלָמוֹ, לאֹ הָיָה אָדָם : "יַלְקוּט ש  רוּךְ הוּא אֶּ דוֹש  בָּ רָא הַקָּ בָּ ֶּ יּוֹם ש  מִּ

לְפָנָיו  וְאָמְרָה  חַנָּה  את  בָּ ֶּ ּ ש  "צְבָאוֹת" עַד  רוּךְ הוּא  בָּ דוֹש   לְהַקָּ רָא  קָּ ֶּ ל    :ש  כָּ מִּ עוֹלָם,  ל  ֶּ ש  בּוֹנוֹ  תַׁרִּ יילוֹּ   חֵּׁ

אתַָּׁ רָּ ב ָּ ֶ חָד?! ש   ן אֶּ י בֵּ ן לִּ תֵּ תִּּ ֶּ יךָ ש  ה לְפָנֶּ ֶּ עוֹלָמְךָ קָש   "(.בְּ
יּוֹב כה, ג 32 גְדוּדָיו": ")אִּ ר לִּ סְפָּ יגָ ה וּרְאֵ . הֲיֵש  מִּ    ה יג, ב(.חֲגִּ
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 . ש  ינַת אֱלהֹוּת מַמָּ חִּ הוּא בְּ ֶּ  complete non-existence, and are ש 

not Elokus at all like the World 

of Atzilus which is actual 

Elokus. 

יכוּ   ִּ מְש  הִּ ים  יאִּ בִּ הַנְּ כֵן  י  פִּּ עַל  וְאַף 

רוּךְ־  בָּ אֵין־סוֹף  אוֹר  ם  הֶּ בָּ ש   תְלַבֵּ יִּּ ֶּ ש 

ש    תְלַבֵּ נִּּ ֶּ ש  מוֹ  כְּ חוּד  הַיִּּ ית  תַכְלִּ בְּ הוּא 

ילוּת,  בְּ  אֲצִּ ים־דַּ  כֵלִּ

Despite this fact that the souls and 

angels are somewhat separate 

from Elokus, nonetheless, the 

prophets were able to bring 

down Hashem’s Infinite Light to 

become fully invested in and 

united with them through the 

Keilim of BY”A, similar to how 

it becomes invested and united 

with the Keilim of the Sefiros of 

Atzilus (which are actual Elokus),  

הְיֶּה   יִּּ ֶּ י חָד", עַד ש  יהוּ וְגַרְמוֹהִּ "אִּ עַד דְּ

ם   הֶּ בָּ ש   הַמְלוּבָּ אֵין־סוֹף  הָאוֹר  קְרָא  נִּ

הַתּוֹאַר,   ם  ֵ ש  הוּא  ֶּ ש  צְבָאוֹת,  ם  ֵ ש  בְּ

בָאוֹת   הַצְּ ינַת  חִּ בְּ הוּא  עַצְמוֹ  הוּא  ֶּ ש 

 ; ש   מַמָּ

to the extent that “His Light and 

Keilim become One” even in 

BY”A, until Hashem’s Infinite 

Light that is invested in them is 

itself referred to as “ הֲוָיָ''ה

אוֹּת בָּ  Hashem, who is the Master-צְּ

of the Multitudes [of creations],” 

as an accurate “title” for 

Hashem, as it were, since He 

Himself is literally manifest and 

experiences in the “אוֹּת בָּ -צְּ

multitudes” of creations,  

חָד"   י  וְגַרְמוֹהִּ יהוּ  "אִּ נְיַן  עִּ כְּ

"הוּא   עַצְמוֹ  הוּא  ֶּ ש  ילוּת,  אֲצִּ בַּ ֶּ ש 

עָה   ים    –  33" כוּ' הַדֵּ לִּ כֵּ בַּ תְיַיחֵד  מִּ ךְ  כָּ

בָאוֹת   הוּא עַצְמוֹ הוּא הַצְּ ֶּ י''עַ עַד ש  בִּ דְּ

 . כוּ' 

similar to how “His Light and 

His Keilim become One” in the 

world of Atzilus, so that it is 

Hashem Himself, as the Rambam 

writes (Yesodei HaTorah 2:10) 

“He is the Knower, He is the 

Subject of Knowledge, and He is 

the Knowledge itself, it is all 

One,” in the Sefiros of Atzilus; so 

 
לְכוֹ "ם  רַמְבַּ )   33 רֶּ ה  הַתּוֹרָ י  יְסוֹדֵ ת  הִּ עָה עַצְמָהּ הַכֹּל  ה י: " הֲלָכָ ק ב  פֶּּ הוּא הַיּוֹדֵעַ וְהוּא הַיָּדוּעַ וְהוּא הַדֵּ

חָד  "(.אֶּ
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too should Hashem’s Infinite 

Light become united with the 

Keilim of BY”A, so that through 

this Hashem Himself becomes 

manifest in the “אוֹּת בָּ -צְּ

multitudes” of souls and angels; 

רַק   עַצְמָם  פְנֵי  בִּּ ים  פְרָדִּ נִּ הֵם  ֶּ ש  וְלאֹ 

ן   הֶּ מָּ תְיַיחֵד עִּ מִּּ ֶּ לָּא ש  ים אֵלָיו, אֶּ טֵלִּ בְּ ֶּ ש 

ש    . 34מַמָּ

so that they (the Keilim of BY”A 

and the souls and angels) do not 

remain separate entities from 

Hashem who are merely devoted 

to Him, rather, that Hashem 

bestows His Elokus into them so 

that they can actually unite with 

Elokus itself.35 

ם   עִּ מָה  ָ ש  הַנְּ בּוּר  וְחִּ חוּד  יִּ ל  ַ מְש  וְכִּ

 הַגּוּף:

By way of illustration: The way 

that the soul is bound together 

with the body and fuses with it 

as though they become one thing.  

ר   יקָּ וְהָעִּ י  לִּ הַכְּ הוּא  הַגּוּף  ֶּ ש  ם  הַגַּ ֶּ ש 

ת   דֶּ תְאַחֶּ מִּ זֶּה  ל  כָּ ם  עִּ מָה,  ָ ש  הַנְּ יא  הִּ

ם הַגּוּף;    עִּ

although the body is only the 

“vessel” for the soul which is the 

main life and existence of the 

person, nevertheless, the soul 

fuses together with the body,  

 
34  "( ֶּ צְבָאוֹת ש  ם  ֵ ּ ש  בַּ הַנַּ"ל  נְיָן  י חַד "עִּ וְגַרְמוֹהִּ יהוּ  י"עַ   "אִּ בִּ בְּ מַח    ,גַם  הַצֶּּ ת אַדְמוּ"ר  ַ ּ בוֹד קְדוּש  כְּ כּוֹתֵב 

ק   דֶּ ) בֹּ  אוֹר הַתּוֹרָה]צֶּ מוֹ א  ְ ךְ ת  ש  רֶּ ֶּ שכח(    עַמּוּדא    כֶּּ ינוּ זֶּה "ש  ים לאֹ מָצִּ חַיִּ עֵץ  זֶּּהוּ    ",בָּ ֶּ מָע ש  ְ זֶּּה מַש  מִּּ ֶּ ש 

הַזָּקֵן אַדְמוּ"ר  ת  ַ ּ קְדוּש  בוֹד  כְּ ל  ֶּ ש  וֹ  ידּוּש  אֵינוֹ    ,חִּ ק  דֶּ צֶּ מַח  הַצֶּּ ת אַדְמוּ"ר  ַ ּ קְדוּש  בוֹד  כְּ ֶּ ש  ה  מַּ מִּ דְמוּכָח  כִּּ

יל  – ".מְצַיֵּין מָקוֹר אַחֵר לָזֶּה  תְחִּ בּוּר הַמַּ אתִּ "  דִּּ י "מ  תש י"  לְגַנִּּ י  בָּ י ר  סֵפֶּ  תּוֹרַת מְנַחֵם  –ף ה סָעִּ אֲמָרִּ ם  הַמַּ

ך זֶּה תא.  עַמּוּד חֵלֶּק בט מְלוּקָּ  רֶּ יל –  וְעַל דֶּּ תְחִּ בּוּר הַמַּ דִּּ צֶּ י  וַיְהִּ "  בְּ עֶּ  ם" תשמ"ג(. בְּ
 35  This idea is a fundamental principle in Kabalah and Chassidus, and it 

is very different from other branches of Jewish thinking. According to 

many Jewish scholars, a person may be devoted to Hashem his entire life 

but never actually “touch” Elokus in a direct experiential encounter, since 

Elokus is far removed from us. According to Kabalah and Chassidus, 

however, by definition, every single Jew is able to “touch,” as it were 

(obviously, not physically touch, but to experience) Elokus itself, since 

Hashem draws close to every Jew who wants to draw close to Him. 
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"אָדָם"   קְרָא  נִּּ ֶּ גּוּף,    –ש  בַּ ֶּ ש  מָה  ָ ש  הַנְּ

פְנֵי עַצְמוֹ  ם בִּּ ֵ  .כוּ'וְאֵין לְהַגּוּף ש 
thus, the term “Adom-Man” 

describes the soul as its invested 

in the body, so that the body 

does not have an identity for 

itself, 

יהּ  "וּכְ  ינֵּ מִּ יהּ  ֵ לְבוּש  דִּּ קַמְצָא  הָדֵין 

 . 36וּבֵיהּ" 

thus, the body becomes an 

extension of the soul itself, like 

“the snail, whose ‘garment,’ i.e., 

shell, grows from its own body,” 

(see Bereishis Rabbah, 21:5). 

חָכְמָה   לָּמַד  ֶּ ש  לְאָדָם  ין  קּוֹרִּ ֶּ ש  וּכְמוֹ 

ם "חָכָם",   ֵ ש   בְּ

Another example: A person who 

has studied much wisdom is 

called “a wise man.”  

מָדָהּ   לְּ ֶּ ש  ם  קוֹדֶּ הַחָכְמָה  נֵּה  יא    –הִּ הִּ

הָאָדָם   זוּלַת  עַצְמָהּ  פְנֵי  בִּּ הוּת  מַָ

פְנֵי עַצְמוֹ.  הוּת בִּּ מָדָהּ, וְהָאָדָם מַָ לְּ ֶּ  ש 

Now, before the person learned 

this wisdom, it existed 

completely independently of the 

person who later learned it, and 

the person existed completely 

independently of that wisdom.  

ם   ֵ קְרָא חָכָם עַל ש  נָה הַחָכְמָה נִּ קָּ ֶּ וּכְש 

ם הַתּוֹאַר;   , הַחָכְמָה  ֵ הוּא ש  ֶּ  ש 

Still, when the student 

thoroughly acquires the 

wisdom, he is now called wise, as 

a title of the person himself. 

ל לְמַעְלָה:  ָ ךְ מָש  רֶּ ךְ עַל דֶּּ  So too, by way analogy, is the כָּ

unity Above: 

הוּת   מַָ הֵם  י''עַ  בִּ דְּ ים  לִּ הַכֵּ הֱיוֹת  ם  עִּ

עַצְמוֹ   פְנֵי  מוֹת    –בִּּ ָ נְש  ינַת  חִּ בְּ

ים אֵלָיו   טֵלִּ בְּ ֶּ ים, רַק ש  בְרָאִּ ים נִּ וּמַלְאָכִּ

רֵךְ, תְבָּ  יִּ

that is, although the Keilim of 

BY”A and the various souls and 

angels in those realms are an 

entity of their own, that is 

seemingly only devoted to 

servicing Hashem, but not One 

with him,  

 
נוּ עַצְמוֹ )  36 מֶּּ וֹ הוּא מִּ בוּש  לְּ ֶּ לָּזוֹן אוֹ צָב( ש  אוֹתוֹ חָגָב )אוֹ חִּ ה כא, ה  .כְּ ית רַבָּ ִּ רֵאש  סוּ ל עַ  בְּ יֵּאל י,  ק פָּ נִּ )דָּ

ים"(. ( ה  דִּּ  "לָבוּש  בַּ
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זֶּה ל  כָּ ם  עִּ יכוּ    ,אַךְ  ִּ מְש  הִּ ֶּ ש  יְדֵי  עַל 

אֵין־סוֹף   אוֹר  לּוּי  גִּּ הְיוֹת  לִּ ים  יאִּ בִּ הַנְּ

חוּדוֹ   יִּ ךְ  רֶּ דֶּּ עַל  ם  הֶּ בָּ רוּךְ־הוּא  בָּ

ילוּת, אֲצִּ  בַּ

nevertheless, because the 

prophets drew down the 

revelation of Hashem’s Infinite 

Light to become invested into 

them like how it is invested in 

and united with the Keilim of 

Atzilus, 

"הֲוָיָ''ה   רֵךְ  תְבָּ יִּ הוּא  קְרָא  נִּ אָז 

ם הַתּוֹאַר    , צְבָאוֹת" ֵ הוּא ש  ֶּ הוּא    –ש  ֶּ ש 

הַנַּ''ל   בָאוֹת  הַצְּ ם  חָד עִּ רֵךְ הוּא אֶּ תְבָּ יִּ

ים  פְרָדִּ  . כוּ' וְאֵינָן נִּ

then Hashem is called “ַַׁׁיָּ''ה הֲוָּ

תַׁ אוֹּ בָּ  Hashem, who is the-צְּ

Master of the Multitudes [of 

creations],” as a title for 

Hashem, as it were, since at that 

point, He becomes One with the 

אוֹּת“ בָּ  multitudes” of souls and-צְּ

angels, and they are not separate 

from Him. 

ם   ֵ לְש  צְטָרֵף  מִּ הֲוָיָ''ה  ם  ֵ ש  וְלָכֵן 

 צְבָאוֹת,  

Therefore, the Name יָּ''ה  can   הֲוָּ

be combined with the Name 

אוֹּת בָּ  together forming the ,צְּ

Name “צְבָאוֹת  ,Hashem-הֲוָיָ''ה 

who is the Master of the 

Multitudes.” 

When the Name הֲוָיָ''ה   is joined to the Name צְבָאוֹת in this manner, that 

first is the Name הֲוָיָ''ה, followed by the Name צְבָאוֹת, then the word 

 .becomes holy as part of Hashem’s Names that cannot be erased צְבָאוֹת

If the word צְבָאוֹת appears by itself, or before the Name הֲוָיָ''ה, as in the 

phrase הֲוָיָ''ה  is not considered “holy” and צְבָאוֹת then the word ,צְבָאוֹת 

may be erased. 

This is because when the Name הֲוָיָ''ה comes before צְבָאוֹת, it 

“sanctifies” it to attain the same holy status as any of Hashem’s Names 

that may not be erased. (See Rambam, Yesodei HaTorah, 7:3.) 

ילוּת,   אֲצִּ בַּ הוּא  הֲוָיָ''ה  ם  ֵ ש  י  וְהוּא  כִּּ

ים־  לִּ כֵּ בַּ אֵין־סוֹף  אוֹר  כַת  ָ הַמְש 

ילוּת.   אֲצִּ  דַּ

Because the Name יָּ''ה  is   הֲוָּ

connected to the level of Atzilus, 

and is the intermediary level that 

draws down from the Infinite 

Light to come into the limitation 
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of the (outer aspect of the) Keilim 

of Atzilus, 

אֵין־סוֹף   אוֹר  ךְ  ֵ ּ תְמַש  יִּּ ֶּ ש  דֵי  כְּ ן,  כֵּ ם  וְאִּ

י''עַ  בִּ הֲוָיָ''ה   , בְּ ם  ֵ ש  יְדֵי  עַל  הוּא 

לָּה, וְזֶּהוּ "הֲוָיָ''ה צְבָאוֹת". חִּ תְּ  בַּ

this being the case, then for 

Hashem’s Infinite Light to come 

down into the Keilim of BY”A it 

also needs to come through the 

Name יָּ''ה  since it needs to ,הֲוָּ

first come into Atzilus before it 

can come into BY”A; this is the 

idea of the Name  “ַׁת אוֹּ בָּ יָּ''הַׁצְּ -הֲוָּ

Hashem, who is the Master of 

the Multitudes,”  

I.e., first there needs to be the Name הֲוָיָ''ה that brings down Hashem’s 

Infinite Light, followed by the Name צְבָאוֹת, since it then brings this Light 

into the Keilim of BY”A and the multitudes of souls and angels connected 

to those Keilim. 

ינָה   חִּ בְּ ים  יאִּ בִּ הַנְּ יכוּ  ִּ מְש  הִּ ֶּ ש  וּלְאַחַר 

ם זֶּה  ֵ ש  רָאֵל בְּ ש ְ ת יִּ יחוּ אֶּ  ,זוֹ, אֲזַי הוֹכִּ

After the prophets brought 

down this revelation of Hashem, 

then they were able to rebuke 

the Jewish people using this 

Name, 

ךְ   ַ מְש  נִּ יאָה  בְרִּ בִּּ ֶּ ש  זוֹ  ינָה  חִּ בְּ מִּ י  כִּּ

יא  בוּאָה לְהַנָּבִּ ש  הוּא  –הַנְּ בַר ה' מַמָּ דְּ

רָאֵל.   ש ְ ת יִּ יחַ אֶּ  הַמּוֹכִּ

for, the actual Words of Hashem 

that come into the prophet’s 

mouth – that he says over in 

admonition of the Jewish people 

– derive from this level of 

Hashem’s Light as it is invested 

in the Keilim of Beriah (or 

Yetzira etc.), 

יחַ   מוֹכִּ אָר  ְ ש  לִּ לָל  כְּ מֵי  דָּ   –   כוּ'וְלאֹ 
י תּוֹכַחַת   בְרָא, וְזוֹהִּ יא תּוֹכַחַת הַנִּּ הִּ ֶּ ש 

 . ש  רֵךְ מַמָּ תְבָּ  הַבּוֹרֵא יִּ

therefore, it is not at all like a 

regular human being, which 

would be the rebuke of a created 

being, rather it is a rebuke from 

the Creator Himself. 

הְיֶּה אוֹר אֵין־  יִּּ ֶּ כָה זוֹ, ש  ָ וְהַכֹּחַ לְהַמְש 

הַנַּ''ל   ךְ  רֶּ דֶּּ עַל  י''עַ  בִּ בְּ ש   תְלַבֵּ מִּ סוֹף 

The power to accomplish this 

revelation – that the Infinite 

Light of Hashem should be 
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ים   יאִּ בִּ הַנְּ יכוּ  ִּ מְש  הִּ ילוּת,  בַאֲצִּ כְּ

יגּוּל וְהַ  ינַת הָעִּ חִּ בְּ ין' מִּ ל עָלְמִּ  ,' סּוֹבֵב כָּ

expressed in BY”A as it is in 

Atzilus – the  prophets received 

this ability from the transcendent 

Light of Hashem known as the 

“Igul-Circle” of  Light that  

“Sovev Kol Almin-Encompasses 

all Worlds” equally, that is above 

and beyond the level of the World 

of Atzilus,  

אוֹרָה"  כָה כָּ ֵ חֲש  ם "כַּ ָ ר ש  ֶּ ין,    –   37אֲש  וִּ ָ ש 

ה קָטֹן וְגָדוֹל"  וֶּ ְ ה וּמַש  וֶּ ָ ּ    , 38"הַש 

since, on that level, dark and 

light are equal and the great and 

small are equal. 

I.e., relative to that level, Atzilus 

and BY”A are in the same 

category, and therefore Hashem’s 

Light shining in Atzilus can 

equally likely shine in BY”A.  

עַצְמוֹ   ת  אֶּ פֵל  ָ יש  לִּ יָכוֹל  וְקָא  דַּ הוּא  ֶּ ש 

יהּ   קַמֵּ י  כִּּ י''עַ,  בִּ בְּ גַּם  ה  מַטָּ ה  לְמַטָּ

ים,   וִּ ָ רֵךְ כּוּלָּם ש  תְבָּ  יִּ

It is specifically from Him as He 

is found in that transcendent and 

encompassing aspect of Elokus, 

that He can lower Himself, as it 

were (in terms of revelation), all 

the way down into BY”A, for, 

relative to Him as He exists at 

that level, all are equal, 

תוּב   כָּ ֶּ ש  רָכָ )וּכְמוֹ  כז(בְּ לג,  :  ה 

חַת זְרוֹעוֹת עוֹלָם"  תַּ  .39"וּמִּ

And as it is written (Devarim 

33:27), “under Hashem’s ‘arms’ 

the world is held in place.” (See 

Targum Yonasan ben Uziel on this 

verse.) 

 
ים קלט, יב(.  37 לִּּ הִּ  )תְּ
ים)  38 ים נוֹרָאִּ יּוּט לְיָמִּ י ל וְכָ " פִּּ ינִּ  (."םמַאֲמִּ
ם)"  39 דֶּ חַת זְרעֹֹת עוֹלָ   ,מְעֹנָה אֱלהֵֹי קֶּ תַּ הוּ   –  םוּמִּ ֶּ מוֹ לְמַעְלָ   ה לְמַטָּ   אש  קּוּטֵ ה" ) כְּ הַ ה  תוֹרָ י  לִּ ר יח, ד(. בְּ

פוּפָ " ל זְרוֹעַ וְיָדוֹ הַכְּ ָ ךְ מָש  רֶּ פֶּ  ה,עַל דֶּּ קֶּּ מַּ ֶּ בָ  תש  כָּ  רהַדָּ ָ ד" ) צַ  למִּ ים ש  ִּ י ר ש  ירִּ ִּ ּ ל  ם יח, ד(. "הַש  ָ ךְ מָש  רֶּ עַל דֶּּ

תוֹךְ   אוֹפַן" זְקֵאהָאוֹפָן  בְּ יגּוּ ,  (טז,  א   ל" )יְחֶּ יגּוּ   להַיְינוּ עִּ תוֹךְ עִּ יגּוּ   ל,בְּ הָעִּ ֶּ דוֹ   ל ש  חוּ   להַגָּ בַּ מִּּ ֶּ י   –  ץש  קִּּ מַּ ֶּ מוֹ ש   ף כְּ

יגּוּ   ה לְמַעְלָ  גוֹבַהּ הָעִּ ימִּ   לבְּ נִּ ךְ הוּ   י הַפְּ י   אכָּ יתוֹ לְמַטָּ   ף מַקִּּ תַחְתִּּ ן בְּ ם כֵּ ָ   ה,גַּ יגּוּ   אהוּ   םוְש  ימִּ   לנָמוּךְ מֵעִּ נִּ  י הַפְּ

פָּ  ְ ש  נוּ  ריוֹתֵ  לוְנִּ מֶּּ י  –מִּ תִּ רֵךְ כְּ תְבָּ ךְ בּוֹ יִּ ָ )   בכָּ חַ ם מא, א( "ש  תַּ  ם""(.עוֹלָ  תזְרוֹעוֹ  – תוּמִּ
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In other words, Hashem encompasses the entire world with His ‘arms,’ 

meaning His might, so for Hashem there is no difference between the ‘top 

of the world’ or the ‘bottom of the world,’ also in the spiritual sense. 

חַנָּה   תוּב בְּ כָּ ֶּ ּ מוּאֵל  )וּבָזֶּה יוּבָן מַה ש  ְ )ש 

י־יא( א,  לֵּל  א'  תְפַּ "וַתִּּ ה'ַׁ:  לַׁ   כוּ'  ע 
   וַתֹּאמַר הֲוָיָ''ה צְבָאוֹת", 

(This also explains what is 

written regarding the prophetic 

prayer of Chanah (Shmuel I, 

1:10-11) that first she prayed 

לַׁה'“  to Hashem as He is above-ע 

and beyond the Name 'הוי of 

Atzilus,” and only after did she say 

אוֹּת“ בָּ צְּ יָּ''הַׁ  Hashem, who is-הֲוָּ

the Master of the Multitudes,” 

ינַת   חִּ בְּ יךְ  ִּ לְהַמְש  דֵי  כְּ ֶּ   " צְבָאוֹת" ש 

 " ינַת  חִּ בְּ מִּ יךְ  ִּ לְהַמְש  לַׁהוּצְרַךְ    ע 

הַיְינוּ   הַׁהֲוָיָ''ה",  לָּ עְּ מ  ם    לְּ ֵ ּ ש  מִּ

 : (.40.41הֲוָיָ''ה

For, in order to draw down the 

revelation of  ָההֲוָי''  from Atzilus  

into אוֹּת בָּ  of BY”A,   she first צְּ

needed to draw down from a 

level that is “יָּ''ה לַׁהֲוָּ  ,meaning-ע 

above and beyond the Name 

יָּ''ה  i.e., from the His ,הֲוָּ

Encompassing Light that 

transcends Atzilus.) 

The Alter Rebbe explains the verse quoted at the beginning of the maamar: 

תוּב "וְזֶהו    כָּ ֶּ או ַַׁׁש  הַׁיָּצְּ ז ֶ םַׁה  י וֹּ עֶצֶםַׁה  ב ְּ

ת אוֹּ בְּ ָּלַׁצִּ גוֹ'   כ   ":  וְׁ

This is the meaning of what is 

written “On that very day (the 

15th of Nisan) the entire ‘ תַׁ אוֹּ בְּ ַַׁׁצִּ

' ויה -Army of Hashem’ left the 

land of Egypt.” (Shemos 12:41) 

וֹן   לָש  הוּא  הֲוָיָ''ה"  בְאוֹת  "צִּ  : ירוּש  פֵּ

ם הֲוָיָ''ה,   ֵ ל לְש  טְפַּ בָאוֹת נִּ הַצְּ ֶּ סָמוּךְ, ש 

מוֹ   כְּ הַתּוֹאַר  ם  ֵ ש  וֹן  לָש  אֵינוֹ  אֲבָל 

Meaning: Here the word 

תַׁ“ אוֹּ בְּ  Army/multitude of” is-צִּ

before the Name יָּ''ה  ,הֲוָּ

indicating that the word 

 
ֵ   וְזֶּהוּ )"  40 אָמְרָ ת  צְבָאוֹ ם  ש  ֶּ הוּ ה,  חַנָּ ה  ש  ֶּ ֵ א  ש  ּ י ם  הַש  בִּ בְּ ֶּ ךְ   –".  עַ "ש  ֵ מְש  חַ ת  חֲנוּכַּ ת  זאֹ"  הֶּ זְבֵּ רֶּ תר"מ    הַמִּּ ק פֶּּ

 ד(.
אַחֵר    41 קוֹם  מָּ בְּׁ ה  זֶּ בָּּ ירוּש   הַפֵּ ר  בוֹאָּ מְּׁ ה    –כַּ יֶּ הְׁ תִּּ סוּק "לֹא  פָּּ עַל  ים  טִּ פָּּ ְׁ ש  ת מִּ ַ ש  רָּ פָּ בְּׁ ין  עַיֵּ

ה כוּ'  רָּ ה וַעֲקָּ לָּ כֵּ ַ ש  ן עט, א־ב.  "מְׁ י  אוֹר הַתּוֹרָה )לְקַמָּ טִּ פָּ ְ ש  סוּקם מִּ  ה(.זֶּ  עַל פָּ
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תַׁ“ "הֲוָיָ''ה צְבָאוֹת".   אוֹּ בְּ  Army” is secondary to-צִּ

the Name יָּ''ה  i.e., the Army of ,הֲוָּ

Hashem, the Jewish Army that 

belongs to Hashem, but it is not 

an expression of a descriptive 

title for Hashem as in the phrase 

אוֹּת“ בָּ צְּ יָּ''הַׁ  Hashem, who is-הֲוָּ

the Master of the Armies.” 

This is also a halachic distinction: in the phrase ‘ בְאוֹת ' הוי  צִּ -Army of 

Hashem,’ the word can (technically) be erased, since it is not considered a 

Name of Hashem. In contrast to “הֲוָיָ''ה צְבָאוֹת-Hashem, who is the Master 

of the Armies,” where the word צְבָאוֹת is holy as one of Hashem’s Names 

and may not be erased. 

רְרוּ   תְבָּ נִּּ ֶּ ש  ים  צוֹצִּ הַנִּּ ינַת  חִּ בְּ וְהַיְינוּ, 

ם   ֵ ש  לֵל בְּ יכָּ תְעַלּוּ לִּ וְנִּ ם  צְרָיִּ מִּ דְּ גָּלוּת  בַּ

בְאוֹת    –הֲוָיָ''ה   "צִּ ים  קְרָאִּ הַנִּּ הֵם 

 הֲוָיָ''ה". 

For the phrase ‘ בְאוֹת  ' הוי  צִּ -the 

multitudes belonging to Hashem’ 

mentioned in our verse refers to 

the ‘אוֹּת בְּ  multitudes’ of-צִּ

sparks of holiness that were 

sifted out from the exile of Egypt 

and were subsequently elevated 

to become included in Elokus as 

manifest in Atzilus, represented by 

the Name יָּ''ה  hence, they are ,הֲוָּ

referred to as “ תַׁ אוֹּ בְּ יָּ''הַַׁׁצִּ הֲוָּ -the 

multitude of sparks that became 

included in Elokus of the Name 

Havaya.” 

ירַת־  בִּ ְ ש  בִּּ נָפְלוּ  ים  צוֹצִּ נִּ ''ח  רַפַּ י  כִּּ

ים  לִּ  , 42הַכֵּ

For, because of the “shattering 

of Keilim of the Sefiros in the 

world of Tohu,” there fell 288 

sparks of holiness from the 

broken pieces of the Keilim of 

Tohu, as it were.  

ם   צְרַיִּ מִּ גָלוּת  בְּ רֵר  תְבָּ נִּ זֶּּה   From those 288 sparks, 202  ר''בַׁוּמִּ

sparks were sifted out of 

 
י ץ עֵ )  42 עַ ם חַיִּּ ַ  ר יח(.ש 
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ים  צוֹצִּ  unholiness and elevated to Elokus ,43נִּ

through the Exile in Egypt. 

אֱמַר   נֶּ זֶּה  תֵנוּ )וְעַל  ָ רָש  לו(  פָּ :  יב, 

ם".  צְרָיִּ ת מִּ לוּ אֶּ  "וַיְנַצְּ

Regarding this elevation of 

sparks of Tohu it says in the verse 

(Shemos 12:36) “and they 

emptied out Egypt,” i.e., they 

emptied it out not only of gold and 

silver, but also of sparks of 

holiness. 

תוּב  כָּ ֶּ ם, לח(וְזֶּהוּ ש  ָ ב  )ש  בַׁ: "וְגַם עֵרֶּ   ר 

ם"  תָּ  ,עָלָה אִּ

This is also the meaning of what 

is written (ibid., v. 38): “and also 

a mixed ‘ב -multitude’ of non-ר 

Jews joined the Jewish people and 

went up with them from Egypt,”  

Meaning, not only a mixture of non-Jewish people, but also a mixture of 

 .sparks of holiness were elevated together with the Jewish people ’202-רַב‘

יב תְחַנַּ ) וּכְתִּ ב: " ן ג, כו(וָאֶּ  and it is also written (Devarim . 44" כוּ' לָךְ  ר 

3:26) regarding when Hashem told 

Moshe that he cannot enter Eretz 

Yisroel “‘ב  it is enough’ for-ר 

you” what you have already 

accomplished, you cannot enter 

Eretz Yisrael. 

The Sefer Megaleh Amukos (ch. 58) explains this verse: Moshe wanted to 

enter Eretz Yisroel to complete the elevation of all 288 sparks of holiness, 

so that the world would be perfected and Moshiach would come. Hashem 

told Moshe, ‘ 202-רַב ’ sparks are enough for you” to elevate by yourself 

and through your generation; the remaining 86 sparks need to be elevated 

through the other generations of Jewish people. 

בְאוֹת   "צִּ קְרְאוּ  נִּּ ֶּ ש  נְיָן  וְעִּ וּפֵירוּש  

ם    –הֲוָיָ''ה"   ֵ לְש  וְסָמוּךְ  טָפֵל  ינַת  חִּ בְּ

 – הֲוָיָ''ה 

What is the meaning and idea of 

calling these sparks “ תַׁ אוֹּ בְּ ַַׁׁצִּ

יָּ''ה  the multitude belonging to-הֲוָּ

 
נְפֵ )   43 ימָ ק ג  חֵלֶּ ה  יוֹנָ י  כַּ י "ו  וְפ ו. "נ  ןסִּ יצוֹצִּ אֲרוּ ן  נִּ ְ ש  רֵ   נִּ תְבָּ אָרֵ ר  לְהִּ ְ ש  יּוֹ י  בִּּ לֻׁ ל  לְעֵי ה  וּרְאֵ תקס"ה.    –ת".  גָּ

 ֶּ  ב כז, ד(. וַיֵּש 
 ן נח(. אוֹפֶּ ת  עֲמוּקּוֹ ה מְגַלֶּּ )  44
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Havaya,” i.e., a level which is 

secondary and subordinate to 

the Name יָּ''ה   ?הֲוָּ

הֵם   ים  צוֹצִּ נִּ ''ח  רַפַּ ר  סְפַּ מִּ י  כִּּ נְיָן:  הָעִּ

מוֹת ֵ ינַת ש  חִּ בְּ ע''ב, ס''ג, מ''ה, ב''ן   :מִּ

 .45כוּ'

The idea is: The number 288 is 

the number of the sparks of 

holiness that are connected to 

the four possible ways of spelling 

out Hashem’s Name יָּ''ה  ,הֲוָּ

whose numerical values are 72, 

63, 45, and 52.  

The difference between these four ways of spelling out Hashem’s Name 

 can be spelled ה' since ,ו' and ה' depends on how we spell the letters הֲוָיָ''ה

 Therefore, when .וו or ויו or ואו can be spelled ו' and ,הה or הי or הא

spelling out each of the four letters of the Name הֲוָיָ''ה that are different 

possibilities based on what type of 'ה or 'ו is used, resulting in the four 

different spellings of הֲוָיָ''ה, with four different numerical values 

mentioned in the maamar. 

In Eitz Chayim (18:2), Rabbi Chayim Vital explains how the 288 sparks 

of holiness that fell from Tohu are connected to each of the four possible 

spellings of הֲוָיָ''ה, corresponding to the four levels of Tohu, namely 

Chohma, Bina, Ze’eir Anpin, and Malchus. From each of these four levels, 

72 sparks fell, and 72 times 4 equals 288. 

The point of our maamar is that all the sparks of Tohu are connected to the 

idea of “names.” They originally came from one of Hashem’s Names and 

“fell” into unholiness, becoming “their own” names, disconnected from 

their source. By elevating these sparks of “Hashem’s Names” and 

reconnecting them to their source, they cease to have their own separate 

identity and “name,” and are “reabsorbed,” as it were, into being part of 

Hashem’s revelation. 

לַחֲזוֹר   י''עַ  בִּּ מִּ רְרוּ  תְבָּ נִּ ר  ֶּ וְכַאֲש 

מוֹת   ֵ ש  בְּ ים  קְרָאִּ נִּ אֵינָם  אָז  ם,  ָ רְש  ָ לְש 

מְקוֹרָם   בִּּ לוּ  לְּ תְכַּ נִּּ ֶּ ש  נֵי  פְּ מִּ לָל,  כְּ אֵלּוּ 

חוּד  הַיִּּ ית  תַכְלִּ ים    , בְּ עוֹלִּ אֵינָם  לְכָךְ 

לָל.   ם כְּ ֵ ש   בְּ

And when these sparks are 

elevated from BY”A back to 

their source in Elokus, then, they 

have no name of their own at all, 

for they are completely reunited 

in their source in Elokus, in 

 
י ץ עֵ )  45 ָ ם חַיִּּ רֶּ ם ש   ק ב(. פֶּּ
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Hashem’s Name הֲוָיָ''ה, i.e., 

Atzilus,  and there, they have no 

separate name of their own. 

יל   כִּּ ְ מַש  הָאָדָם  ֶּ ש  כְּ זֶּה:  בָּ ל  ָ ש  וְהַמָּ

אֲזַי   גָה,  וַהֲש ָ תְבּוֹנְנוּת  הִּ בְּ ה'  גְדוּלַּת  בִּּ

ינַת יֵש  וְדָבָר.  בְחִּ גָה בִּּ ָ ת הַהַש ּ ֶּ רְגֶּּש   נִּ

By way of illustration: When 

one understands the greatness of 

Hashem, through meditation 

and comprehension, then his 

understanding is felt on its own, 

i.e., the person feels his own 

wisdom at play, that he is the one 

knowledgeable in the 

understanding of Hashem. 

לְגַמְרֵי  יאוּת  מְצִּ בִּּ ל  טֵּ תְבַּ נִּּ ֶּ ש  כְּ אָז    , אֲבָל 

ינַת   בְחִּ טּוּל בִּּ גָה וְהַבִּּ ָ יש  הַהַש ּ אֵינוֹ מַרְגִּּ

טֵל לְגַמְרֵי   ם הוּא בָּ י אִּ יֵש  וּדְבַר מָה, כִּּ

טּוּל  ית הַבִּּ תַכְלִּ לָל.   , בְּ ה כְּ ָ י הַרְגָּש  לִּ  בְּ

However, when one reaches a 

deeper level of bitul in Davening 

and experiences Elokus itself, he 

stops feeling himself and his own 

understanding, since he is 

completely absorbed in 

experiencing Elokus, which is 

essentially beyond himself. 

ל  ָ מָש  ךְ  רֶּ דֶּּ עַל  ךְ  תֹהוּ  הַנִּּ   , כָּ דְּ ים  צוֹצִּ

זֶּּה   ֶּ מוֹת, ש  ֵ ן ש  ירָה יֵש  לָהֶּ בִּ ְ ּ ש  נָּפְלוּ בַּ ֶּ ש 

ינַת יֵש  וְדָבָר;  חִּ ה בְּ  מוֹרֶּ

So too, by way of analogy, the 

sparks of holiness of Tohu that 

fell after the shattering of the 

Keilim took on their own 

“names,” as it were, indicating 

that they had an identity of their 

own. 

ם   ֵ קְרָא בְש  נִּּ ֶּ ךְ ש  רֶּ ילּוּי    – עַל דֶּּ זֶּּהוּ הַגִּּ ֶּ ש 

 לְזוּלָתוֹ;  

This can be compared to the 

name of person – its function to 

give him an identity to be used 

by other people,  

יךְ   צָרִּ אֵינוֹ  עַצְמוֹ  פְנֵי  בִּּ ֶּ הָאָדָם, ש  מוֹ  כְּ

ם.  ֵ חֲבֵירוֹ קוֹרְאוֹ בְש  ֶּ ם, רַק ש  ֵ  לְש 

for the person, when he is alone 

by himself does not need a name, 

he only needs it for other to call 

him by name. 
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Similarly, the sparks of Tohu took on an identity once they became 

separated from their source, since, in their source, there is no need for any 

name, like a person does not need a name in himself. 

מְקוֹרָם   לִּ וְחָזְרוּ  רְרוּ  תְבָּ נִּּ ֶּ ש  וְכֵיוָן 

אֱלקֹוּת,   בֶּּ ל  לֵּ תְכַּ לְהִּ טּוּל  הַבִּּ ית  תַכְלִּ בְּ

לָל  מוֹת כְּ ֵ ם ש     , אֲזַי אֵין לָהֶּ

Once these sparks were 

retrieved and elevated, thereby 

becoming completely included 

in their source in Elokus, they 

have no unique names of their 

own.  

הֲוָיָ''ה"   בְאוֹת  "צִּ אָז  קְרְאוּ  נִּ   – וְלָכֵן 

ם   ֵ ש  ים בְּ כְלָלִּ ים וְנִּ ים וּסְמוּכִּ הֵם טְפֵלִּ ֶּ ש 

 הֲוָיָ''ה.

They are, therefore, referred to 

then as “ תַׁ אוֹּ בְּ ַׁצִּ יָּ''הַׁ הֲוָּ -the 

multitude of sparks belonging to 

Havaya,” for they lose their own 

identity, being completely 

included in the Name יָּ''ה  of הֲוָּ

Atzilus. 

רָאֵל ש ְ נֵי יִּ ת בְּ יא ה' אֶּ ].    וּפֵירוּש  "הוֹצִּ
ל.[   ם  ע  אֹּתָּ בְּ תֵנוּ )  "צִּ ָ רָש  נא(  פָּ   –   יב, 

הֵן   רָאֵל  ש ְ יִּ מוֹת  ְ ש  נִּּ ֶּ ש  הַׁהַיְינוּ  לָּ עְּ מ    לְּ

ין הַנַּ''ל.  יצוֹצִּ ינַת נִּ חִּ בְּ    : מִּ

Now we can also explain the 

meaning of the verse: “Hashem 

took the Jewish people out of 

Egypt ‘ם אֹּתָּ בְּ צִּ לַׁ  above their-ע 

multitudes [of sparks],’” 

meaning that the Jewish people 

themselves were on a higher 

level than that of the sparks of 

Tohu that they elevated, as 

explained above. 

The Mittler Rebbe explains: 

These sparks of Tohu that fell down into the worlds of BY”A became 

elevated to the level of the Name צְבָאוֹת, which is related to the elevation 

of the Keilim of BY”A and the multitudes of creations connected to them 

to Elokus. However, this is only the level of Malchus that descends 

into BY”A, into the Keilim of the Sefiros of BY”A, as explained 

above. 

However, the Jewish people themselves were elevated by Moshe Rabeinu 

to his own level of Atzilus itself. Only the Eirev Rav remained on the level 

of BY”A, the regular Jewish people actually reached a level similar to 

Moshe, because of their strong connection to him. 
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In other words, when the Jewish people left Egypt, they weren’t only the 

“Army of Hashem,” they reached the level of prophets of Hashem, who 

experience Hashem directly and fully, just like in the world of Atzilus. 

Summary 

1- In the Pasuk in Parshas Bo describing the Jewish people as they 

came out of Mitzrayim, it calls them “'הוי  the army of-צבאות 

Hashem (Havaya).” However, the same two words, in the opposite 

order, refer to Hashem, as the Neviim call Him “צבאות -הוי' 

Hashem (Havaya), the Master of armies.” What is the significance 

of calling Hashem “Havaya Tzevaos” and why are the Jewish 

people referred to by the same words “Tzivos Havaya”? 

2- The idea of calling Hashem by any name is to bring down His 

Light to us on a level that we can relate to. This is like the name 

of a person used by others to refer to him. 

3- Since “names” represent how we relate to someone, we can 

analyze our relationship with people in the context of names, and 

thereby come to understand our relationship with Hashem in terms 

of His Names. When we relate to someone, it based on two 

concepts: 1- a definable attribute that we can perceive, and 2- the 

unknowable soul of the person that is expressed in that attribute. 

For example, Reuvein is a doctor, and people call him “Doctor 

Reuvein.” The “doctor” aspect of Reuvein is the part that we can 

perceive in a measurable way, and “Reuvein” is just his name, 

regardless of what he does. Similarly, lehavdil, Hashem has 10 

Sefiros, which are ten attributes that Hashem uses to relate to 

creation. The Names of Hashem that correspond to the Sefiros are 

like 10 names of things that Hashem can do, He is “Wise” since 

He produces wisdom, He is “Kind” since He does acts of kindness 

etc. (Like the title “Doctor” of Dr. Reuvein.) But the Name of 

Havaya refers simply to Hashem as He is by Himself, regardless 

of what He does for us. (Like the name “Reuvein” in Dr. Reuvein.) 

4- Therefore, the Name Havaya is the Light of Hashem Himself that 

is found in all the other Names that correspond to the Sefiros, and 

is what connects these attributes to Hashem so that they should be 

“Hashem’s Wisdom” and “Hashem’s Kindness” etc. (Just as the 

name Reuvein could be applied to any quality or profession he 

might possess, “Rabbi Reuvein” or “professor Reuvein” or “chef 

Reuvein.) 
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5- Now, when Hashem gave us the Torah through Moshe, He put 

Himself into the Torah, like how He put Himself into the Sefiros 

of Atzilus, that are “His Wisdom” and “His Kindness.” 

6- The Torah that Moshe gave over was still connected to the level 

of Atzilus. The Jewish people at that time were able to connect to 

the Torah at that level.  

7- However, after Moshe passed away, the Jewish people started 

descending to lower spiritual levels, until they could not relate 

directly to the Torah on the level of Atzilus. They needed the 

Torah, and Hashem’s Essential Light invested in it, to descend to 

their level. This was the accomplishment of the Neviim. They had 

the ability to bring down Hashem’s Essential Name of Havaya 

into the level of Beriah, Yetzira, and Asiya. This is expressed in 

the name “Havaya Tzevaos”: Tzevaos, “armies” or “multitudes” 

refers to Hashem’s creative power that is actually invested in 

creating a multitude of different creations that feel separate from 

Hashem. The idea of “Havaya Tzevaos” is that, even as we see 

Hashem’s power in the limitations of creating an actual world, we 

can also see Hashem Himself, beyond the world entirely.  

8- This corresponds to the Torah as it descends to Briah, Yetzira, and 

Asiya. The Torah, on those levels, discusses actual people dealing 

with physical situations, with a materialistic mindset. But it 

teaches those people how to connect to the Infinite Truth of 

Hashem Himself by serving Him within those limitations of their 

physical life. 

9- For the Neviim to accomplish this, to bring down Hashem’s 

Essential Light into the Torah as understood on a physical level as 

understood by physical people, they needed to reach a level of 

Hashem that is even deeper than Atzilus. They had to reach to 

Hashem as He is beyond darkness and light, and physical and 

spiritual are equal before Him. 

10- Now we can understand the difference between calling Hashem 

“Havaya Tzevaos” and calling the Jewish people as they left 

Mitzrayim “Tzvios Havaya”: When Hashem descends to bring 

His Essential Light into the level of Beriah, Yetzira, and Asiya, 

into the Torah as understood on our level, He is called “Havaya” 

– Hashem Himself, Tzevaos – who descends and puts Himself into 

the multitudes of creations and allows them to unite with Him by 

fulfilling His Will and learning His Wisdom. The idea of “Tzivos 
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Havaya” is the opposite: From the perspective of the Jewish 

people, Hashem’s army (Tzivos), they yearn to spiritually ascend 

upward to unite themselves with Him and give over their ego to 

Him completely, so that they can become just an extension of 

Hashem as He is Havaya, as He is in His Essence. 

11- Furthermore, not only are the Jewish people themselves able to 

ascend to unite with Hashem and become “Tzivos Havaya,” but 

they are also able to take the sparks of holiness found in the 

physical world and elevate them to become united with Hashem 

in a manner of “Tzivos Havaya.” 

12- When the Jewish people left Mitzrayim, they elevated a 

tremendous amount of sparks of holiness from the mundane world 

to become united with Hashem. This is why, in Parshas Bo, in 

connection with the Jewish people leaving Mitzrayim, they are 

described as “Tzivos Havaya” for their accomplishment in 

elevating themselves and the sparks of holiness they rescued from 

the mundane world, thereby becoming united with Hashem. 

 

Lesson 

Our mission throughout Exile is to complete the elevation of the remaining 

86 sparks, so that we bring the level of Elokus in Atzilus into the levels of 

BY”A themselves. 

This is possible because in every generation we have prophets and 

Tzadikim with souls of Atzilus, who enable us to experience the Elokus of 

Atzilus on our level of BY”A through our Torah and Mitzvos, which we 

perform based on their guidance.  

So, even though the prophets and Tzadikim in every generation do not 

“add” anything to the Mitzvos of the Torah, without them we would not 

have a real connection to the Torah in the first place. Without them, we 

would not be able to feel Elokus, to feel Hashem Himself as a reality in 

our lives, which is the whole purpose of the Torah and Mitzvos, to bring 

Elokus into our world. 

Therefore, a crucial aspect of our service of Hashem is strengthening our 

connection to the Tzadikim in our generation, so that we will receive the 

power to truly experience Elokus and connect to Hashem through our 

Torah and Mitzvos. 
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לזכות כל ילדי החסידים שיתנו חסידישע נחת  
 לכ"ק אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה 
דבורה רייזל וכל יוצאי חלציהם שיחיו, שיזכו  
ללמוד חסידות וליליך בדרכי החסידות, ויפוצו 

 מעיינות אור החסידות 

*** 

 ידידי  וי נשמתלעיל

 יהודה  שניאור זלמן  חיים הרה"ת ר' 

 בן יבלחט"א ר' אהרן לייב שיחי'

 דוקס

 לרגל היארצייט שלו, ח' שבט 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

ביום   לכ"ק אדמו"ר לזכות חיזוק ההתקשרות
 הגדול והקדוש י' שבט

*** 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many 

hundreds of people every month in a way they can understand, 

this will be great zechus for you and your family! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/Learnchassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

avraham.t.katz@gmail.com , 

612-968-1229 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com  

http://www.donorbox.org/Learnchassidus
http://www.learnchassidus.com/
mailto:avraham.t.katz@gmail.com
http://www.chassidutbehirah.com/

