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Please Donate to Keep this Project
Going!
Please help this project continue so that Torah Or and

Likutei Torah will be available to Jews around the world
in the language they understand.

Please become a monthly donor of $18.

Please make vourself available to the Alter Rebbe, who
wants his maamarim to be available to every Jew in the
world.

Please take S minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a
monthly donor of $18.

With these $18 a month, you will have the tremendous
merit of having translated the Torah Or and Likutei Torah,
making it available to Jews all around the world, and will
receive the tremendous merit and blessings that come with
that!

For additional sponsorship opportunities, or questions on
the project, email me at
lessonsinlikutaytorah@gmail.com
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“Bringing Hashem’s Light into our World”

In Parshas Bo, the Torah describes how the Jewish People left Egypt. The
Alter Rebbe will analyze the name given to the Jewish People at that time
and the idea of Hashem’s Names in general, and in the context of our
service of Him:

"TNINAY D3Ny i oYy B8Y3” “On that very day (the 15th of
e e oo Nisan) the ¢'f1 NiNQY-Army of
(Xn,amnyne) OMY -

(2,31 unge) DY YR Hashem” left the land of Egypt.”

(Shemos 12:41)
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Now, our Sages of blessed
memory said (Brachos 31b)
about Chana (the mother of the
prophet Shmuel):

“From the day that Hashem
created the world, there was no
human being who identified
Him by the Divine Name
‘nixay-Master of Assemblies,”
until Chana came along and
called Him that Name.”

That is, she was the very first
person to refer to Hashem as:
‘nixay "nn-Havaya (Hashem),
who is the Master of Tzevaos
(Assembled Multitudes).” (See
Shmuel I, 1:11)

In the Midrash (Shochar Tov, 2:5)
it records the response that
Hashem told her: “In the future,
your son (Shmuel) will also begin
his prophecy with this Name, as
it is written (Shmuel I, 15:1-2),
“Shmuel said...so says Hashem
Tzevaos: I have remembered
[what Amaleik has done to the
Jewish People when they left
Egypt. Go and destroy them...]”’

In fact, the prophets who lived

later  than Shmuel also
prophesized employing this
(2,X9n1073)2
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Name - Tzevaos, especially
Chagai, Zcharya and Malachi,
(who were the final prophets),
who used this Name more than
all the other prophets.

It is an established Halacha (see
Shavuos 35a) that “Hashem
Tzevaos” is one of Hashem’s
Seven Holy Names that may not
be erased.

Now, to understand the specialty
of this particular Name, we first
have to understand the concept
of Hashem’s Names in general:

Also, we must understand what
distinguishes Hashem’s Name

"m"ny-Havaya™  over  the
remaining Names.
This will allow wus, with

Hashem’s help, to understand
the meaning of the Divine Name
“Tzevaos.”

It is well known that the very
Essence and Being of Hashem,
who is Infinite, blessed be he, is
absolutely plain and undefined.

It is therefore impossible to
attribute any type of descriptive
Name to Hashem’s Essence and
Being,

07VD 1Y 190 YT T Y 1YW M A 1221 PR TIRT T NIa%n n"an X, i) 8
(v
6 A reference to Hashem’s Four-Letter Name of 71-1-7-> which is
comprised of the same letters as 7.
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even the descriptive titles found
in the Torah, the Chumash, and
in the words of the Nevi’im and
the Rabbis, that they applied to
Him, such as ‘the Wise One, the
Kind One, the Merciful One,’
etc.

This is because, in truth, Hashem
is uplifted, exalted, and removed
from any type of definition or
description.

For even the attribute of wisdom,
which is the highest attribute of
created beings,

is  considered insignificant
relative to Hashem, as a physical
action is insignificant relative to
the highest levels of wisdom.

Therefore, wisdom cannot be a proper description of Hashem, since even
the highest levels of wisdom are completely insignificant to Him.

KA1, NITAT NN 1Y Yo
8"‘753 YR N YK 9an m‘:"-r
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And certainly, He is not
identified by one of the emotional
attributes. As it says (Tikunei
Zohar 17b): “He is not identified
in any way by the attributes of
the Sefiros of Atzilus,” such as
Chesed-Kindness of Atzilus or the
other attributes, as is known.
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If Hashem is far removed from the level of Wisdom, even the Wisdom of
Chochma of Atzilus, how much more so is He far removed from the lower
Sefiros of Atzilus, which are the emotional attributes of Atzilus, as it were.
Thus, we cannot define Him by any of His attributes, not even by His
Sefiros of Atzilus, which are His Wisdom, His Kindness etc.

1y MNwn wn ]2 8 Sy OX1  Yet, nevertheless, we find many
70 XAy 1997 omNing  descriptive terms for Hashem in
T T " L vaaens  the Tana”ch and in the words of
Y ;
7 R our Rabbis, how do we
understand this?

199" MK T %Y NAMIT  The explanation is as we find in
.me "9 -'m‘?q-m K¥in n]:]my Djmg;" ;l;e)words l(:f the Sages (Me%ill;
T Ay a):  “wherever you fin
/MUY KYT TX reference to the greatness of
Hashem, is where you find His
humility.”

173'.}!}_] NX 5’BWD 170 K’IHW For Hashem descends and

o3 aya  wabnn  niy invests Himself in  the ten
B ﬂ'\‘?"l’s‘:{;{ attributes of Atzilus,

M % TN TP NPM2 JIW the attribute of kindness and
;1" - ninwxy  severity etc. and the three
intellectual faculties Chochma
Bina Daas (wisdom,
understanding and knowledge).

N}EJW—D"}IS‘\D; ‘11'11'1?'7 “|”WTN1 It is in this framework that he
RO AMwabnT Tyn "oon"  can be called by these Names
e T 77 "T eg., Chochom-wise, as he
functions through the wisdom of

Atzilus

DI NIR"MIMOXMKNDY As Eliyahu HaNavi said (as
quoted in the Zohar): “You are He
who is described as ‘Wise,””’
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which describes the Divine
humility in that He lowers
himself manifesting in the vessel
of Chochmoh, though in essence
He is infinitely removed from
that as mentioned earlier.

Similarly, He lowers himself,
manifesting in the attribute of
kindness, which then he can be
identified as Hagodol-Great or
Chossid-Kind.

This is why his greatness as we
know it is His “humility,” for
only through His humility that
He manifests and contains
Himself in the attribute of
kindness can we then identify
him as “Great.”

However, His very being and
essence is completely removed
from any type of description or
name as mentioned earlier.

Now, these (7) Divine Names of
the Holy One, blessed be He, are
describing the “Keilim-
vessels/defined modes of
existence/attributes” of the Ten
Sefiros of Atzilus, that His

(17 TR I WY X )
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B"aminay  Infinite Light becomes invested
" 7" within and completely united, to
the point that “His Light and the

Keilim become one thing.”

Even though Hashem Himself is beyond any limitation or definition, He
“brings Himself” down to relate to us in ways we can understand (on some
level), whether through wisdom, kindness, or punishment (severity). So
His attributes, or Sefiros, are not something other than Him, G-d forbid,
even though they do not represent His truly Infinite reality. While He is
infinitely transcendent, He is also immanently involved in the details of
our physical lives.

When we refer to Hashem as “Wise” or “Kind,” we are not referring to the
attribute of wisdom or kindness by itself, but rather to Hashem Himself,
as He relates to us in a way that reflects wisdom or kindness.

The “Infinite Light” of Hashem refers to the expression of Hashem’s
Infinite reality beyond all definition, and the “Keilim” refer to the
attributes Hashem uses to relate to us on our level.

The “complete unity” of these two ideas means that it is Hashem Himself,
as He is Infinite, who comes down to relate to us in our physical lives
through His attributes (Sefiros), and there is no “split” between these two
aspects of Hashem, G-d forbid.

The seven Divine Names of Hashem that represent His attributes (Sefiros)
thus refer to Hashem Himself, just as He is manifest in the context of those
attributes.

To understand the next part of the maamar, we must bring the Mittler
Rebbe's explanation in Toras Chayim on this maamar:

In a person’s expression of his soul powers, for example, the power of
wisdom, there are two things: A- the brain, which receives the power of
intellect, and B- the light of intellect, the spiritual power of intellect that
shines forth from the soul and becomes invested in the brain. When the
brain understands ideas, it does so only through the spiritual power of
wisdom invested in it from the soul. The brain by itself, without the soul,
is just a piece of meat. However, when the soul invests its wisdom in the
physical brain, the person can understand things on a physical level rather

_____
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than on the abstract spiritual level of understanding the soul has in Gan
Eden.

Now that the soul’s power of intellect is invested in the brain, we can
divide it into three categories:

A- The power of intellect used to understand a specific idea (like
having figured out an argument in the Gemara).

B- The potential power for intellect, that he could figure out
something, and is better at figuring out certain concepts than other
concepts (before it comes to actually figuring out the Gemara).

C- The essential capacity for all types of wisdom equally; this power
is rooted in the deepest part of the soul and never fully revealed.

The difference between A and B, between potential for figuring things out
and the intellect invested in figuring out a specific idea, is like the
difference between the “outer aspect” of a vessel or container and its
“inner aspect”: The outer aspect of a vessel, like a cup, is meant to hold it
S0 you can pour its contents in the direction you desire. In other words, the
“outer aspect” of a container or vessel is its functionality, what it does or
is used for. The “inner aspect” of a vessel is the fact that it contains
something and can receive those contents.

For example, a cup of wine: Its inner aspect is where it holds the wine, and
its outer aspect is how you hold it so you can pour it into your mouth to
drink the wine or pour it into someone else’s cup.

Similarly, the “outer aspect” of the intellect is how it is actually “held” in
your mind and “poured” into a specific idea you are working out. The
“inner aspect” of the intellect is how your mind contains the potential
power of the intellect that could be “poured” into a specific idea.

But just as the wine in the cup must be poured from the original bottle or
keg before it can be limited to a specific cup, the potential intellectual
power in your mind must be “poured” into it from a much greater
“reservoir” of intellect hidden in the deeper parts of the soul.

From this, we understand that category B, the potential power contained
in the “inner aspect” of the vessel, is an intermediary stage that connects
from the relatively unlimited reservoir of spiritual power to the limitation
of the practical application of that power in the “outer aspect” of the vessel.

Based on this, we can understand the difference between Hashem’s
Names:
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The Names of Hashem of 11X ,07p9K ,5-X refer to the “outer aspect” of
the Keilim of Atzilus of Chesed, Gevura, and Malchus.

The Name 117 refers to two things: It refers to the “inner aspect” of all the
Keilim of Atzilus, since it is the intermediary force that binds the Infinite
Resevoir of Light and “pours” it into the limitation of the “outer aspect”
of the Keilim, which becomes applied in specific actions (of Hashem
towards us).

It also refers to the Kli of the Sefira of Tiferes, since in Tiferes the “inner
aspect” of the Kli is strongly manifest even in the “outer aspect” of the Kli.
This is because Tiferes is about merging the opposite attributes of
Kindness and Severity, like how the Name "™ merges the opposite
aspects of Infinite Light and finite expression of the Keilim of the other
Sefiros.

"'73 nmaa X '7}5 n] 11T Meaning, Hashem’s Name 5-X
;qonp  refers to Him as He is manifest
""" in the “Kli-vessel/attribute” of

Chesed-Kindness,

1227 "73 nrnaa - nvp‘m DW'I and His Name D p%K refers to
Him as he is manifest in the Kli
of Gevura-Severity,

.J'HJ‘?D nrmaa - ’"I_!'!}_{ DVN and His Name ¥"2IR (Master of
the world) refers to Hashem as
He is manifest in the Kli of
Malchus-Kingship.

The Mittler Rebbe explains in Toras Chayim: The Name 1"1IX refers to
the aspect of Malchus as it remains in Atzilus. However, the Name nixay
refers to Malchus as it descends into the created worlds of Beriah,
Yetzirah, and Asiyah, as will be further explained in the maamar.

Pl NS KT ™I 0Y DINK  However, the Divine Name
Rakbily oYy NNy ‘73 "na (also) refers to the “inner
aspect” of the other Names (that
refer to Him) as He is manifest
through the Keilim-attributes
(of the other Sefiros, in addition to
how He is manifest in Tiferes),
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nvwn‘mnn m'T'lNU NIPMAANITY  for it (the Name '117) is the Light
Ralbhly 72 that originally becomes invested
"~ in the (inner aspect) of the
Keilim, that allows for the Light to
be expressed in a more specifically
defined manner through the outer
aspect of the Keilim.

DY NITY K NPM22 M7 For example, "9-X" is the Divine
7K N2 730,700 902w Name that refers to Hashem as
Jmemrmn  Ramerey mpire  He is manifest in the (outer aspect
Nm 3 o PND _WDJU of the) Kli of Chesed-Kindness,
DU NPR2 KW - 92 URNTY ver the Divime Light that is
™M drawn forth from the Infinite
Light of Hashem to become
invested in it (the inner aspect of
the Kli of Chesed) is referred to

by the Name of 1.

We explained above the three stages of how power from the soul manifests
in the outer and inner aspects of the vessel and as it transcends the vessel
entirely. In all three stages, it is the same “person” expressing himself at
different levels.

Similarly, Hashem’s power is manifest in three stages: in the inner and
outer aspects of the Keilim of the Sefiros, and as His Light transcends the
category of Sefiros. In all three stages, it is the same Hashem who is
expressing Himself. When He expresses Himself by doing kindness to us,
we refer to Him as 7-X. When He does things we can notice but cannot
comprehend, such as supernatural miracles, we refer to Him as "1n'. (This
level is like the “inner aspect” of the Sefiros; it is how Hashem relates to
us in a way we can see, but not on our level.) When He does things beyond
anything we can fathom, we refer to Him as the Infinite One or the One
Above.

932W O'pYX OW NIM22 D) 121 Similarly, the Divine Name
Raiiby) W 13IN3 wasnn - iRty I:I’p;.t_s .Which;‘efel.‘s tohHezshem
T §\p ' w: as He 1s manifest in the (outer
o .[’N?, K m.’nga. Xy aspect of the) Kli of Gevura-
2" moan N3 WE"?MU Severity, invested in (the inner
aspect of) it is the Name ",

since it the Light that derives
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from the Infinite Light (and
serves as an intermediary level)
that becomes invested in the
(inner aspects of) the Keilim of
the Sefiros, as mentioned above.

Similarly, all the other “Divine
Names which may not be
erased” refer to the (outer aspect
of) the Keilim, while the Name
"t refers to the Light is
invested in (the inner aspect of)
them.

Therefore, the Divine Name i1
can be found joined with all
other Divine Names,

as it is written (Bereishis 2:4)
“[and it was] on the day that
o'p5X 1"NT made the earth
and heavens etc.” and it is
written (in many verses) “ 1"
nixXay,” (showing how the Name
"1 becomes invested in the Name
D*poX and in the Name n-1xay).

Because it is the Name 'M71 that
draws down from the Infinite
Light of Hashem to become
invested into the Names of
0'p%X and nixay, which refer to
(the outer aspects of) the Keilim
of the Sefiros of Gevura and
Malchus, as well as into the
Keilim of the other Sefiros.

And so, the Name ™t is the
intermediate level between His

"ynwn wna' '7’ITIJ':17QU 12T A0 7Y - 1 W0 n"77n Xipn 1" 5"!’_1]’]7;{1 M127 IK7) *
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Infinite Light (that completely
transcends the Sefiros) and the
actual “limitation,” as it were, of
(the outer aspect of the) Keilim.
Therefore, it can bind together
the Infinite Light with (the outer
aspect of) the Keilim.

Now, it is written (Shemos 3:15):
“This (Name ™) is ‘raw-My
Name’ forever, and this is ‘™21-
how I am to be called’
[throughout all generations].”

It is explained in the Tikunei
Zohar (4b): The numerical value
of the word ‘“mu-My Name’
combined with the Name ™"
(which are also the first two letters
of the Name 1) equals 365",
corresponding to the number of
the prohibitive mitzvos in the
Torah;

and the numerical value of the
word “mM>dr-how I am to be
called’ combined with the last
two letters of the Name "1, which
are 11", equals to 248", referring
to the number of action-based
mitzvos of the Torah.

Thus, the Torah as a whole, the
248 action-based mitzvos and
the 365 prohibitive mitzvos are

_____

B w=300, n=40, *=10, is 350, plus another ’=1.0, =5, Wthh is 15,

altogether equals 365.

9 1=7, 5=20, 9=200, >=10, is 237, plus another 1=6, 7=5, which is 11,

altogether equals 248.
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rooted in the letters of the Name
', as they are manifest in
Ze’eir Anpin (the emotional
attributes of Hashem as expressed)
in Atzilus:

Specifically, the 248 action-
based mitzvos are connected to
the attributes of Chesed-
Kindness of Ze’eir Anpin of
Atzilus; and the 365 prohibitive
mitzvos are connected to the
attributes of Gevura-Severity of
Ze’eir Anpin of Atzilus.

In this totality is included the
particulars of the laws of the
Torah, that which is prohibited
and that which is permitted, fit
for use or unfit, guilty, or
meritorious, and so forth.

That which is permitted and fit
for use stems from the attributes
of Kindness of Ze’eir Anpin (of
Atzilus); and one  who
transgresses a  prohibitive
mitzvah, brings upon himself
severity from the attributes of
severity of Ze’eir Anpin, thereby
deserving punishment, etc.

And it is (through the Name 11"11]
that) the Infinite Light of
Hashem becomes invested in
(the outer aspect of) the Keilim of
Ze’eir Anpin, until “Hashem’s
Infinite Light unifies with the

(32,3718 1IN MWIPY 1KY . Y 10PN - KR MR KNI ©
TR MORT WOKY ,ANI2W 79I TR Y WA 1.0 KT NI TR - 200 Soem mewm’) 2
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Keilim of Atzilus,” as mentioned
before.

JT"MIDW NN This is the “function,” as it were,
of the Name 111117 in the context
of uniting the Infinite Light with
the Sefiros.

7N @) Tna ‘7;3\[7 MRTAT 1A With this we can understand
ral ,‘ﬂ;'? n™M )/ 7 ,ﬂ'h‘{;:l’ jn}i/ whytfhe 1jlame nir:l;x;r "1? is ;ll(l)t
1 [ mentione anywhere 1n (J
FMRIY T TRR T Chumash, onlyythe Name '
by itself (or combined with other
Names, but not with Nix1Y), and
only Chana was the first one to
have called Hashem by the Name
“niNay M.

To understand the next line:

The way Hashem conducts Himself with people in the world, through
reward and punishment, is connected to the “outer aspect of the Keilim,”
as explained above. The Name "7 binds the Infinite Light into the Keilim,
revealing a much deeper truth about Hashem than that found in the natural
order, as when we witness supernatural miracles.

The same is true of the Torah: It brings into the limitations of our world
something that is essentially Infinite, something that is truly beyond the
natural order. Yet it brings it into the world in a way we can perceive,
understand, and grasp, through understanding the Torah and doing the
Mitzvos. In that sense, the Torah and Mitzvos accomplish something
similar to the “function” of the Name "11.

However, to begin the process of bringing down the Torah, Hashem first
created the soul of Moshe Rabeinu, whose soul is originally from a level
beyond Atzilus and came into Atzilus from there. It is therefore able to
serve as the proper conduit to bring down into the Keilim of Atzilus a level
that is essentially beyond Atzilus entirely.

MW ,DIPWITTOY 1127 fWN D This is because Moshe Rabeinu
1|5 g T Sy ming Ny was a soul of Atzilus and higher,

TN A " trim sy and therefore he merited that the
MIOTPR MK mW!‘?J'\;l”T'_]r‘g?;\g Torah be given through him,

since he was able to draw down
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the Infinite Light of Hashem to
become invested in the Keilim of
Ze’eir Anpin of Atzilus, similar
to the “function,” as it were, of the
Name "1, as explained above.

2"33 TINT WNI DY  And it is from this level (of Ze’eir
Anpin of Atzilus) that the Torah
was given.

R D ANK2) NN DWNMY) (In fact, his main level of
-m P 2myRn N ANy prophecy was from Atzilus, even

23 . oy though it had to descend
XTI ‘731 jWTJJ e through the level of Beriah to

m‘:n ,1"m-|'7 -lum-l WYIINIY  reach us, it did not change the
.(24’1 WY essential “Atzilus” quality of
those teachings, it only changed
the “format” of those teachings so
that we can comprehend them, as
explained by Rabbi Chaim Vital
(Shaar HaKedusha 3:6.))

To understand the next piece:

A person has ten soul powers, three of intellect and seven of emotion. His
intellect and emotion, in their pure state, are completely bound up with the
essence of the person and cannot be separated from him at all. Your
memories and feelings cannot be taken away by someone else, and they
cannot be directly replicated by someone else. They are part of the person
himself.
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However, a person also has three “garments” for his intellect and emotion,
namely the three modes of expression of thought, speech, and action.
These three garments are not fully united with the essence as the intellect
and emotions are. They can be manipulated or replicated by other people
and are much less “a part of the person himself” than the intellect and
emotions.

Yet, the only way we express our intellect and emotions is through these
three garments. On the one hand, they are less “us,” but on the other hand,
they are all we can express about ourselves.

Similarly, Hashem has Ten Sefiros in Atzilus. These are, as it were, like
His intellect and emotions, at least in how He relates to creations. In their
pure state, they are absolutely united with Him, having no separate identity
whatsoever. However, He expresses His Ten Sefiros to us through His
three “garments,” called the Sefiros of Beriah, Yetzirah, and Asiya. Beriah
is like the garment of thought, Yetzirah like the garment of speech, and
Asiya like the garment of action.

Whatever we perceive of Hashem in His “garments” of BY”A will never
reach the same level of Oneness with Him as the Ten Sefiros in Atzilus.
However, for anyone living outside of Atzilus, which is everyone except
Moshe and the Neviim, we know of Hashem only through the garment of
the Sefiros of BY”A and cannot directly access the Torah as it exists in
Atzilus. The exception to this was the generation of Moshe, who were
elevated to such a level that they could perceive the Torah in its purest
state in Atzilus.

However, all generations after that needed the Torah to descend to the
level of the Sefiros of BY”A that they could perceive. This process
required a Navi with a soul from Atzilus and with the help of power from
Hashem beyond Atzilus to take Hashem’s Light in the Torah and bring it
to the level of the Sefiros of BY”’A, something normally impossible. Only
an infinite power from Hashem, who can do all impossible things, can
transform the Keilim of BY”A to be like the Keilim of Atzilus and enable
them to unite with His Light in the Torah as though they were still in
Atzilus. This is the incredible accomplishment of the prophets, as will be
explained.

19 D) MMY WRT K7 YAK However, he (Moshe) did not
Sy - y"a 10X IR myadn  draw down Hashem’s Infinite

- - Light to become invested into
bk 7 : .

D73 Dy N R R T and fully united with the Keilim

oy a2 ﬂ‘\‘?’ll’tﬁ of the Sefiros of the lower 3
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realms of Briah, Yetzirah and
Asiya as he did with the Keilim of
the Sefiros of Atzilus, since there
was no need for that. (Because
the souls of the generation of
Moshe were able to receive
directly from the Torah of
Atzilus.)

For Moshe drew down the
Torah from the actual realm of
Atzilus itself, and in that realm
the Infinite Light is united with
the Keilim to the extent that
“His Light and His Keilim
become One,” as mentioned
above.

However, this is not the case
with Keilim of the Sefiros of
Beriah, Yetzirah, and Asiya,
there, the revelation of the Light
in the Keilim is not at all the same
quality or manner of expression as
in Atzilus, since, regarding the
Keilim of the Sefiros of BY”A
“His Light does not become One
with His Keilim,” as is known.

However, the prophets who lived
after him were able to draw
down the Infinite Light of
Hashem to become fully
invested in and united with the
Keilim of the Sefiros of BY”A,
which was something that didn’t
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happen in the lifetime of Moshe
Rabeinu.

This is the idea that Chana was
the first to introduce the Name
“niNay,” and after her all the
prophets continued to use this
Name:

Because the use of the Name
“niNax” represents how the
Infinite Light becomes invested
into the Keilim of the Sefiros of
BY”A, in such a way that it
becomes fully united with them,
as will be further explained,
with Hashem’s help.

They - the generations after
Moshe — needed this (descent of
the Torah to the level of BY”A).

Since, in the time of Moshe
Rabeinu, who prophecy was
from the level of Atzilus itself, he
was able to bring down the
Torah to them from there, from
the level of Atzilus; and
Hashem’s words (in Atzilus)
came out from the mouth of
Moshe (in the physical world);
and therefore the Jewish People
were able to fulfill the Torah at
that level (since Moshe Rabeinu
elevated them to the point that
they could relate to the Torah of
Atzilus).

However, in the times of the
prophets who lived after him
(Moshe), the Jewish people were
not serving Hashem properly,
and therefore they needed the
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prophets to rebuke them to do
Teshuva.

What is the difference between
the rebuke given by a prophet
and that given by any other
person?

In the case of the prophet, the
words of rebuke are actually the
Words of Hashem Himself, that
come down to be invested in the
physical speech of the prophet,
so that it is actually Hashem who
is saying the rebuke, through the
mouth of the prophet.

Therefore, it was necessary for
the Torah to be brought down
from Atzilus to BY”A in order
for the Jewish people of those
generations to be able to fulfill
the Torah at their level.

Since if the Torah had remained
in Atzilus as it was in the times
of Moshe, then the Jewish
people in the day of the prophets
after Moshe’s generation would
not have been able to fulfill the
Torah,

since it would be too spiritually
lofty for them to comprehend,
and the Torah knowledge would
have remained separate from
having any internal effect on the
person.

Therefore, it was necessary for
the Torah to come down from
Atzilus and become “invested”
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in the level of the Keilim of the
Sefiros of Beriah,

X127 W'-H’BE} m pRg! D\y ']Wh.'ﬂ from there, the Words of

n-lmn mv?mw 'mjwv nx -pnm'7 Has!lem — admonishing the

o ' ',b Jewish people to fulfill the

""" Torah — came down to the

prophet, who said over the

Words of Hashem in a level that
the people would understand.

72T NN AT OY D7 YT Through this system, the actual
,37"’3'1 D"?Jl WZ‘?T\D'I wnn 5 Words of admonition from

. Hashem that were invested in

¢ 2 X101 Y the Keilim of the Sefiros of BY”A
were able to come into the
mouth of the prophet, and
thereby reach them (the Jewish

people).

WY IR K21 TRY" D3 M3 Now, although a prophet may
Sy NODIM YT AT PR K iy ot 2dd anything to the Torah,
R A T T in this case, however, they are
'WW 1’?5,7 NN AWRDNN jot innovating or adding
anything to the words of the

Torah given by Moshe Rabeinu.

nopin "'72 'rnm ﬂ3W731 71 Rather, they are only bringing
231}{113‘7 m'y-;yxn 1M down the Torah from the level of
Atzilus to the level of Beriah,
without adding or subtracting
from its content.

To understand the next piece, the Mittler Rebbe explains in Toras Chayim:

The name “NiX2y¥-multitudes” refers to how Malchus of Atzilus descends
into the created worlds of BY’A. There it creates “NiX1¥-multitudes” of
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souls and angels, using the Keilim of the Sefiros of BY”A. (Similar, as it
were, to how a person invests himself in creating thoughts, words, and
actions.)

The Keilim of the Sefiros of BY”A are by themselves not “Elokus.”” They
are not fully bound up with the Infinite Light of Hashem as to be totally
transparent to Hashem to the point that one only 'sees' Hashem through
them, as it were. This lack of unity between the Keilim of the Sefiros of
BY”A and the Infinite Light is caused by the “Parsa-Curtain” that blocks
off the Light of Hashem shining in Atzilus from entering BY”A. Because
of this, the current state of the Keilim of BY”A is that they themselves are
not Elokus directly, they are only a means through which Elokus functions
to create souls, angels, and worlds, etc. in BY”A.

Thus, the Keilim of BY”A are themselves also called “nix1y-multitudes”
of creations, since they are in the same general category as the multitudes
that they create, in the sense that they are not directly Elokus.

However, the prophets had 1- souls of Atzilus and 2- special powers from
Hashem that transcended Atzilus. Therefore, they had the power to
“bypass” the “Parsa-Curtain” and bring down Hashem’s Infinite Light that
shines in Atzilus to be fully revealed in the Keilim of BY”A, referred to
as the “nixay-multitudes” and, by extension, into the multitudes of souls
and angels that are bound up with the Keilim of BY”A through their
service of Hashem. When that happens, Hashem is then referred to as
“nixay "Mi-Hashem, who is the Master of the Multitudes [of
creations],” since, at that point, the Keilim of BY”A and the souls and
angels connected with them become fully transparent to Hashem on the
level of “Elokus,” and it is felt how Hashem Himself, as He is Infinite and
Transcendent, is directly expressed in the reality of the Keilim of BY”A
and the multitudes of beings that are bound up with him.*

® The term “Elokus” refers to Hashem’s power and revelation that is not
separate from Him at all, such as His Infinite Light and His Ten Sefiros of
Atzilus, that are nothing other than His power of revelation and creation
etc. Also referred to as Divinity and G-dliness, Elokus is defined by its
absolute transparency to Hashem, having no self-identity whatsoever,
being nothing other than Hashem’s chosen method of expression. Thus, in
Elokus one “feels” Hashem rather than the method of Hashem’s
expression.

% Possibly, we can say this: Imagine having the power to make your soul
shine so strongly in your thoughts, speech, and actions that when someone
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In other words, the name “nix2y 1"7"7-Hashem, who is the Master of the
Multitudes [of creations],” represents the special accomplishment of the
prophets, that they transformed the Keilim of BY” A into actual Elokus,
and enabled a multitude of souls of the levels of BY”A to directly
experience Elokus through Torah and Mitzvos.

In this sense, they didn’t add or take away anything from the Torah given
by Moshe from Atzilus; they merely brought it down to the level of BY”A
so that souls of people on that level can experience the Elokus of Torah
and Mitzvos as they live in the physical world.

'DTJW mN;}’ oW 1AV 1IN This is the meaning of the Name
OINTY “NIRAY” that is mentioned by
"~ " the prophets:

Amiomn ]1W'? KITNIXAY "D For the word “nix3y¥” means
multitudes of creations.

D"DIS?D’I ﬂ"ITJLU'.:I T} DM This refers to the multitudes of
S5 19on TR WK ,IRMIT souls and angels that are created
T "7 7 "7 Dby the Keilim of the Sefiros of
Beriah, Yetzira, and Asiya, that
“there is no limit to His
multitudes of creations.” (see

Iyov 25:3)

W"'? 1'Kn D’W'ﬂl‘lm 071 01 These are beings that are
m‘ywyxmg '7‘73 ﬂﬂ'?N'[J’N'! wnn created as new entities from

saw you doing or saying something, they felt the very essence of your soul.
That’s what a Rebbe does; his every action is permeated by Yechida, and
you feel his depth of soul in everything he says and does. Similarly, the
prophets accomplished that in Hashem’s “thought, speech, and action” of
the Torah and Mitzvos, as expressed in the Keilim of BY”A. There, we
can feel Hashem’s very Essence and Being Himself while involved in the
Torah and Mitzvos. (This special ability for a soul on the level of BY”A
to directly perceive Elokus is mainly limited to the context of Torah and
Mitzvos, when the Jew becomes a “Merkavah-Chariot” for Elokus.)
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complete non-existence, and are
not Elokus at all like the World
of Atzilus which is actual
Elokus.

Despite this fact that the souls and
angels are somewhat separate
from Elokus, nonetheless, the
prophets were able to bring
down Hashem’s Infinite Light to
become fully invested in and
united with them through the
Keilim of BY”A, similar to how
it becomes invested and united
with the Keilim of the Sefiros of
Atzilus (which are actual Elokus),

to the extent that “His Light and
Keilim become One” even in
BY”’A, until Hashem’s Infinite
Light that is invested in them is
itself referred to as “mn'"mg
nixay-Hashem, who is the Master
of the Multitudes [of creations],”
as an accurate “title” for
Hashem, as it were, since He
Himself is literally manifest and
experiences in the “niNax-
multitudes” of creations,

similar to how “His Light and
His Keilim become One” in the
world of Atzilus, so that it is
Hashem Himself, as the Rambam
writes (Yesodei HaTorah 2:10)
“He is the Knower, He is the
Subject of Knowledge, and He is
the Knowledge itself, it is all
One,” in the Sefiros of Atzilus; so
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too should Hashem’s Infinite
Light become united with the
Keilim of BY”A, so that through
this Hashem Himself becomes
manifest in the “nixay-
multitudes” of souls and angels;

7 DRYY 12 0Ta) D'NU K71 so that they (the Keilim of BY”A
Ty 1|-|‘nmgw N5N 17'7x D"?UJW and the souls and angels) do not

34\U7373 remain separate entities from

" 7F% Hashem who are merely devoted
to Him, rather, that Hashem
bestows His Elokus into them so
that they can actually unite with
Elokus itself.*

oy HDWJH mam mm ‘7\[]733'1 By way of illustration: The way
LEbh] that the soul is bound together

" with the body and fuses with it

as though they become one thing.

TP 1927 NIT ONOW DATY  although the body is only the
NN 71 92 ny K “vessel” for the soul which is the
T ST i 'T‘T\JH oy main life and existence of the
TIPS E person, nevertheless, the soul

fuses together with the body,
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% This idea is a fundamental principle in Kabalah and Chassidus, and it
is very different from other branches of Jewish thinking. According to
many Jewish scholars, a person may be devoted to Hashem his entire life
but never actually “touch” Elokus in a direct experiential encounter, since
Elokus is far removed from us. According to Kabalah and Chassidus,
however, by definition, every single Jew is able to “touch,” as it were
(obviously, not physically touch, but to experience) Elokus itself, since
Hashem draws close to every Jew who wants to draw close to Him.
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thus, the term “Adom-Man”
describes the soul as its invested
in the body, so that the body
does not have an identity for
itself,

thus, the body becomes an
extension of the soul itself, like
“the snail, whose ‘garment,’ i.e.,
shell, grows from its own body,”
(see Bereishis Rabbah, 21:5).

Another example: A person who
has studied much wisdom is
called “a wise man.”

Now, before the person learned
this wisdom, it existed
completely independently of the
person who later learned it, and
the person existed completely
independently of that wisdom.

Still, when the student
thoroughly acquires the
wisdom, he is now called wise, as
a title of the person himself.

So too, by way analogy, is the
unity Above:

that is, although the Keilim of
BY”A and the various souls and
angels in those realms are an
entity of their own, that is
seemingly only devoted to
servicing Hashem, but not One
with him,
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nevertheless, because the
prophets drew down the
revelation of Hashem’s Infinite
Light to become invested into
them like how it is invested in
and united with the Keilim of
Atzilus,

then Hashem is called “m'ng
nixay-Hashem, who is the
Master of the Multitudes [of
creations],” as a title for
Hashem, as it were, since at that
point, He becomes One with the
“nixax-multitudes” of souls and
angels, and they are not separate
from Him.

Therefore, the Name 11"11 can
be combined with the Name
nixay, together forming the
Name “niN1y "Mig-Hashem,
who is the Master of the
Multitudes.”

When the Name 11"117 is joined to the Name nix2y in this manner, that
first 1s the Name n1"n17, followed by the Name nixay, then the word
NiR1Y becomes holy as part of Hashem’s Names that cannot be erased.

If the word nix1y appears by itself, or before the Name 11", as in the
phrase 11"117 NIK1Y, then the word NIXAY is not considered “holy” and
may be erased.

This is because when the Name "M comes before nixay, it
“sanctifies” it to attain the same holy status as any of Hashem’s Names
that may not be erased. (See Rambam, Yesodei HaTorah, 7:3.)
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Because the Name m'™m  is
connected to the level of Atzilus,
and is the intermediary level that
draws down from the Infinite
Light to come into the limitation
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of the (outer aspect of the) Keilim
of Atzilus,
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this being the case, then for
Hashem’s Infinite Light to come
down into the Keilim of BY”A it
also needs to come through the
Name n'Nn, since it needs to
first come into Atzilus before it
can come into BY”A; this is the
idea of the Name “nixay m'ni-
Hashem, who is the Master of
the Multitudes,”

Le., first there needs to be the Name "1 that brings down Hashem’s
Infinite Light, followed by the Name nixay, since it then brings this Light
into the Keilim of BY”’A and the multitudes of souls and angels connected

to those Keilim.
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After the prophets brought
down this revelation of Hashem,
then they were able to rebuke
the Jewish people using this
Name,

for, the actual Words of Hashem
that come into the prophet’s
mouth — that he says over in
admonition of the Jewish people
— derive from this level of
Hashem’s Light as it is invested
in the Keilim of Beriah (or
Yetzira etc.),

therefore, it is not at all like a
regular human being, which
would be the rebuke of a created
being, rather it is a rebuke from
the Creator Himself.

The power to accomplish this
revelation — that the Infinite
Light of Hashem should be
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nggably '13’\2!73‘[ m‘yvyx:: expressed in BY”A as it is in

Atzilus — the prophets received
1 " "
.[ 73'717 '73 e a 7 YiInIman this ability from the transcendent

Light of Hashem known as the
“Igul-Circle” of  Light that
“Sovev Kol Almin-Encompasses
all Worlds” equally, that is above
and beyond the level of the World
of Atzilus,

,]"'11;1'—37"711'1:‘{; 7WN2"DW WK  since, on that level, dark and

,38"'7-'1-13-1 TUP mwm HIWU" light are equal and the great and
' o ' small are equal.

IL.e., relative to that level, Atzilus
and BY”A are in the same
category, and therefore Hashem’s
Light shining in Atzilus can
equally likely shine in BY”A.

173;’}_] DX ‘75\2/'"‘7 5‘132 N1 N’IHW It is specifically from Him as He
MR ' ,y™aa oy on =vnpY is found in that transcendent and

' © Lon amams encompassing aspect of Elokus,

LilY D?D RR= that Hi canglowfr Himself, as it
were (in terms of revelation), all
the way down into BY”A, for,
relative to Him as He exists at
that level, all are equal,

(3 2% N372) MW NN And as it is written (Devarim
2"0%y myinr nonm” 33:27), “uqder Ha'shem’s ‘arms’
i ' the world is held in place.” (See
Targum Yonasan ben Uziel on this
verse.)
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In other words, Hashem encompasses the entire world with His ‘arms,’
meaning His might, so for Hashem there is no difference between the ‘top
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of the world’ or the ‘bottom of the world,” also in the spiritual sense.

YXIMW) MIN2 1N2W 3 2 11127)
1 by SHenm" (R KK
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L(Anmn

(This also explains what is
written regarding the prophetic
prayer of Chanah (Shmuel I,
1:10-11) that first she prayed
“rm 5y-to Hashem as He is above
and beyond the Name ™M of
Atzilus,” and only after did she say
“nixay n'"Mn-Hashem, who is
the Master of the Multitudes,”

For, in order to draw down the
revelation of i1"17 from Atzilus
into NiXay of BY”A, she first
needed to draw down from a
level that is “m"'111 Yy-meaning,
above and beyond the Name
', ie., from the His
Encompassing Light that
transcends Atzilus.)

The Alter Rebbe explains the verse quoted at the beginning of the maamar:

N2hintNthi-FiiERethblR Nl
" niRkay 51

PWY XTI NINIY" cwhD
1M DY 980 XYY, 0D
N3 IKINT DWW K YIX

This is the meaning of what is
written “On that very day (the
15th of Nisan) the entire ¢ nixay
"ni1-Army of Hashem’ left the
land of Egypt.” (Shemos 12:41)

Meaning: Here the word
“niray-Army/multitude of” is
before the Name "N,
indicating that the word

778 "IN 02N NI KT YR - Y 2W DY KITY M3 TIRKY NXIY DY ') ©

(1
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JTINQY MY “niNaY-Army” is secondary to
""" the Name 1", i.e., the Army of
Hashem, the Jewish Army that
belongs to Hashem, but it is not
an expression of a descriptive
title for Hashem as in the phrase
“nixay n'mn-Hashem, who is
the Master of the Armies.”

This is also a halachic distinction: in the phrase ‘M1 NIX2Y¥-Army of
Hashem,’ the word can (technically) be erased, since it is not considered a
Name of Hashem. In contrast to “nixay 1"11-Hashem, who is the Master
of the Armies,” where the word NIX2Y is holy as one of Hashem’s Names
and may not be erased.

1'1'1;]'\]\0 DIYIYIT NI AT For the phrase ‘i1 nixiy-the
owa 55319 15ynn oMynT MmYa  multitudes belonging to Hashem’
Ml uammam e =ie— Mentioned in our verse refers to
MRQY" DA O - "n”zm the  ‘niNay¥-multitudes’  of
ST sparks of holiness that were
sifted out from the exile of Egypt
and were subsequently elevated
to become included in Elokus as
manifest in Atzilus, represented by
the Name 1"'1111, hence, they are
referred to as “r1""M niXax-the
multitude of sparks that became
included in Elokus of the Name
Havaya.”

“nawa ’l'?;!g D'¥1¥1 N"B7 "3  For, because of the “shattering
,2mba  of Keilim of the Sefiros in the
world of Tohu,” there fell 288
sparks of holiness from the
broken pieces of the Keilim of
Tohu, as it were.

2" omMyn ﬂ’lb}; 772N 7M1 From those 288 sparks, 202
sparks were sifted out of

(mayw omnyy)
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,%D7yiy)  unholiness and elevated to Elokus
through the Exile in Egypt.

(19 2 NANYMD) MKI M 9V Regarding  this elevation of
oMyn X Oy sparks of Tohu it says in the verse
T 7 7 (Shemos  12:36)  “and  they
emptied out Egypt,” i.c., they
emptied it out not only of gold and
silver, but also of sparks of
holiness.

2727 0N"(M7,0W) 1INIW TN This is also the meaning of what
S"ONK oy s written (ibid., v. 38): “and also

T 77T a mixed ‘an-multitude’ of non-

Jews joined the Jewish people and

went up with them from Egypt,”

Meaning, not only a mixture of non-Jewish people, but also a mixture of
‘27-202’ sparks of holiness were elevated together with the Jewish people.

A4"5792239" (13,0 AANKY) N1 and it is also written (Devarim
3:26) regarding when Hashem told
Moshe that he cannot enter Eretz
Yisroel “‘an-it is enough’ for
you” what you have already
accomplished, you cannot enter
Eretz Yisrael.

The Sefer Megaleh Amukos (ch. 58) explains this verse: Moshe wanted to
enter Eretz Yisroel to complete the elevation of all 288 sparks of holiness,
so that the world would be perfected and Moshiach would come. Hashem
told Moshe, ¢202-17’ sparks are enough for you” to elevate by yourself
and through your generation; the remaining 86 sparks need to be elevated
through the other generations of Jewish people.

NXAY" IR TN WD What is the meaning and idea of

nliip) phlalsll Sap nra - "' calling  these sparks ¢ niNay
o T T _nu;.{;[ 11'"117-the multitude belonging to

25 1K1 .1"OPN - ."NI5) MKW 172NT7 IRW PYIYI D" 1 10 2 pon i o) ©
(1,120
(MI79IX MipMy 17am)
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Havaya,” i.e., a level which is
secondary and subordinate to
the Name 11"'M?

07 DY) 1°87 90 12 P
'["3 ,1mM " A"y :n'mw’ nilnmnan
‘45}13

The idea is: The number 288 is
the number of the sparks of
holiness that are connected to
the four possible ways of spelling
out Hashem’s Name 1",
whose numerical values are 72,
63, 45, and 52.

The difference between these four ways of spelling out Hashem’s Name
11"7117 depends on how we spell the letters i1 and ", since 71 can be spelled
NPT or 771 or 1111, and " can be spelled 1X1 or 1M or M. Therefore, when
spelling out each of the four letters of the Name "7 that are different
possibilities based on what type of ' or " is used, resulting in the four
different spellings of "M, with four different numerical values
mentioned in the maamar.

In Eitz Chayim (18:2), Rabbi Chayim Vital explains how the 288 sparks
of holiness that fell from Tohu are connected to each of the four possible
spellings of "M, corresponding to the four levels of Tohu, namely
Chohma, Bina, Ze’eir Anpin, and Malchus. From each of these four levels,
72 sparks fell, and 72 times 4 equals 288.

The point of our maamar is that all the sparks of Tohu are connected to the
idea of “names.” They originally came from one of Hashem’s Names and
“fell” into unholiness, becoming “their own” names, disconnected from
their source. By elevating these sparks of “Hashem’s Names” and
reconnecting them to their source, they cease to have their own separate
identity and “name,” and are “reabsorbed,” as it were, into being part of
Hashem’s revelation.

MO?  Yy™an 1MAN) TWKD) And when these sparks are

nnya TX7p) OPK K DU
D7ipna 195200 "en %7 X
D2 DPK 337 T 07902

720072

elevated from BY”A back to
their source in Elokus, then, they
have no name of their own at all,
for they are completely reunited
in their source in Elokus, in

{3preoyommyy)®
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Hashem’s Name ", 1i.e.,
Atzilus, and there, they have no
separate name of their own.

By way of illustration: When
one understands the greatness of
Hashem, through meditation
and comprehension, then his
understanding is felt on its own,
i.e., the person feels his own
wisdom at play, that he is the one
knowledgeable in the
understanding of Hashem.

However, when one reaches a
deeper level of bitul in Davening
and experiences Elokus itself, he
stops feeling himself and his own
understanding, since he is
completely absorbed in
experiencing Elokus, which is
essentially beyond himself.

So too, by way of analogy, the
sparks of holiness of Tohu that
fell after the shattering of the
Keilim took on their own
“names,” as it were, indicating
that they had an identity of their
own.

This can be compared to the
name of person — its function to
give him an identity to be used
by other people,

for the person, when he is alone
by himself does not need a name,
he only needs it for other to call
him by name.
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Similarly, the sparks of Tohu took on an identity once they became
separated from their source, since, in their source, there is no need for any
name, like a person does not need a name in himself.

D'ﬂ?h‘? m '1'1'12]'1]‘2/' 21 Once these sparks were

m-y'm: '7'73]1-[‘7 ‘7“33-1 nv'y:nz retrieved and elevated, thereby

becoming completely included
N
‘7'73 nny Djbl XK in their source in Elokus, they

have no unique names of their
own.

- "1™ NIKAY" IX KR ]3‘7’1 They are, therefore, referred to
owa nv‘y‘ran jagatlale}] nv‘ynu pqy then as  “n"na  nixay-the
.'I"’TI multitude of sparks belonging to
=~ Havaya,” for they lose their own
identity, being completely
included in the Name 1'"ni1 of

Atzilus.

] ‘71‘_{'1‘?‘_’ MANK T RYIT U1 Now we can also explain the
- (X1 ,20 NNYD) "onRay by [ meaning of the verse: “Hashem

- o ey took the Jewish people out of
, WM
ﬂ‘?!ﬁ?’? Ii] ‘71‘5‘1‘{1. ALY A Egypt ‘onkay Hy-above their

POUMPYIVINITAN  multitudes  [of  sparks],”
meaning that the Jewish people
themselves were on a higher
level than that of the sparks of
Tohu that they elevated, as
explained above.

The Mittler Rebbe explains:

These sparks of Tohu that fell down into the worlds of BY”A became
elevated to the level of the Name nix1Y, which is related to the elevation
of the Keilim of BY”A and the multitudes of creations connected to them
to Elokus. However, this is only the level of Malchus that descends
into BY”A, into the Keilim of the Sefiros of BY”A, as explained
above.

However, the Jewish people themselves were elevated by Moshe Rabeinu
to his own level of Atzilus itself. Only the Eirev Rav remained on the level
of BY”A, the regular Jewish people actually reached a level similar to
Moshe, because of their strong connection to him.



LESSONS IN TORAH OR

In other words, when the Jewish people left Egypt, they weren’t only the
“Army of Hashem,” they reached the level of prophets of Hashem, who
experience Hashem directly and fully, just like in the world of Atzilus.

1-

Summary

In the Pasuk in Parshas Bo describing the Jewish people as they
came out of Mitzrayim, it calls them “"17 mixay-the army of
Hashem (Havaya).” However, the same two words, in the opposite
order, refer to Hashem, as the Neviim call Him “nixay -
Hashem (Havaya), the Master of armies.” What is the significance
of calling Hashem “Havaya Tzevaos” and why are the Jewish
people referred to by the same words “Tzivos Havaya”?

The idea of calling Hashem by any name is to bring down His
Light to us on a level that we can relate to. This is like the name
of a person used by others to refer to him.

Since “names” represent how we relate to someone, we can
analyze our relationship with people in the context of names, and
thereby come to understand our relationship with Hashem in terms
of His Names. When we relate to someone, it based on two
concepts: 1- a definable attribute that we can perceive, and 2- the
unknowable soul of the person that is expressed in that attribute.
For example, Reuvein is a doctor, and people call him “Doctor
Reuvein.” The “doctor” aspect of Reuvein is the part that we can
perceive in a measurable way, and “Reuvein” is just his name,
regardless of what he does. Similarly, lehavdil, Hashem has 10
Sefiros, which are ten attributes that Hashem uses to relate to
creation. The Names of Hashem that correspond to the Sefiros are
like 10 names of things that Hashem can do, He is “Wise” since
He produces wisdom, He is “Kind” since He does acts of kindness
etc. (Like the title “Doctor” of Dr. Reuvein.) But the Name of
Havaya refers simply to Hashem as He is by Himself, regardless
of what He does for us. (Like the name “Reuvein” in Dr. Reuvein.)

Therefore, the Name Havaya is the Light of Hashem Himself that
is found in all the other Names that correspond to the Sefiros, and
is what connects these attributes to Hashem so that they should be
“Hashem’s Wisdom” and “Hashem’s Kindness” etc. (Just as the
name Reuvein could be applied to any quality or profession he
might possess, “Rabbi Reuvein” or “professor Reuvein” or “chef
Reuvein.)
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Now, when Hashem gave us the Torah through Moshe, He put
Himself into the Torah, like how He put Himself into the Sefiros
of Atzilus, that are “His Wisdom” and “His Kindness.”

The Torah that Moshe gave over was still connected to the level
of Atzilus. The Jewish people at that time were able to connect to
the Torah at that level.

However, after Moshe passed away, the Jewish people started
descending to lower spiritual levels, until they could not relate
directly to the Torah on the level of Atzilus. They needed the
Torah, and Hashem’s Essential Light invested in it, to descend to
their level. This was the accomplishment of the Neviim. They had
the ability to bring down Hashem’s Essential Name of Havaya
into the level of Beriah, Yetzira, and Asiya. This is expressed in
the name “Havaya Tzevaos”: Tzevaos, “armies” or “multitudes”
refers to Hashem’s creative power that is actually invested in
creating a multitude of different creations that feel separate from
Hashem. The idea of “Havaya Tzevaos” is that, even as we see
Hashem’s power in the limitations of creating an actual world, we
can also see Hashem Himself, beyond the world entirely.

This corresponds to the Torah as it descends to Briah, Yetzira, and
Asiya. The Torah, on those levels, discusses actual people dealing
with physical situations, with a materialistic mindset. But it
teaches those people how to connect to the Infinite Truth of
Hashem Himself by serving Him within those limitations of their
physical life.

For the Neviim to accomplish this, to bring down Hashem’s
Essential Light into the Torah as understood on a physical level as
understood by physical people, they needed to reach a level of
Hashem that is even deeper than Atzilus. They had to reach to
Hashem as He is beyond darkness and light, and physical and
spiritual are equal before Him.

Now we can understand the difference between calling Hashem
“Havaya Tzevaos” and calling the Jewish people as they left
Mitzrayim “Tzvios Havaya”: When Hashem descends to bring
His Essential Light into the level of Beriah, Yetzira, and Asiya,
into the Torah as understood on our level, He is called “Havaya”
—Hashem Himself, Tzevaos — who descends and puts Himself into
the multitudes of creations and allows them to unite with Him by
fulfilling His Will and learning His Wisdom. The idea of “Tzivos
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Havaya” is the opposite: From the perspective of the Jewish
people, Hashem’s army (Tzivos), they yearn to spiritually ascend
upward to unite themselves with Him and give over their ego to
Him completely, so that they can become just an extension of
Hashem as He is Havaya, as He is in His Essence.

11- Furthermore, not only are the Jewish people themselves able to
ascend to unite with Hashem and become “Tzivos Havaya,” but
they are also able to take the sparks of holiness found in the
physical world and elevate them to become united with Hashem
in a manner of “Tzivos Havaya.”

12- When the Jewish people left Mitzrayim, they elevated a
tremendous amount of sparks of holiness from the mundane world
to become united with Hashem. This is why, in Parshas Bo, in
connection with the Jewish people leaving Mitzrayim, they are
described as “Tzivos Havaya” for their accomplishment in
elevating themselves and the sparks of holiness they rescued from
the mundane world, thereby becoming united with Hashem.

Lesson

Our mission throughout Exile is to complete the elevation of the remaining
86 sparks, so that we bring the level of Elokus in Atzilus into the levels of
BY”A themselves.

This is possible because in every generation we have prophets and
Tzadikim with souls of Atzilus, who enable us to experience the Elokus of
Atzilus on our level of BY”A through our Torah and Mitzvos, which we
perform based on their guidance.

So, even though the prophets and Tzadikim in every generation do not
“add” anything to the Mitzvos of the Torah, without them we would not
have a real connection to the Torah in the first place. Without them, we
would not be able to feel Elokus, to feel Hashem Himself as a reality in
our lives, which is the whole purpose of the Torah and Mitzvos, to bring
Elokus into our world.

Therefore, a crucial aspect of our service of Hashem is strengthening our
connection to the Tzadikim in our generation, so that we will receive the
power to truly experience Elokus and connect to Hashem through our
Torah and Mitzvos.
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Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z”’L
Enrique Szerer-Hersh Ben Meyer HaCohen Z”’L
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Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many
hundreds of people every month in a way they can understand,
this will be great zechus for you and your family!

To partner by giving monthly (or one time) go to
www.DonorBox.org/Learnchassidus

To view previous maamarim translations, go to
www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me

avraham.t.katz@gmail.com ,

612-968-1229

Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:

www.ChassidutBehirah.com
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